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PR EDE STINATION 
CaALLY CONSIDERED. 


I. J AM inclined to believe, that many of thoſe 

who enjoy the faith which worketh by love, 
may remember ſome time, when the power of the 
Higheſt wrought upon them in an eminent mari- 
ner; when the voice of the Lord laid the moun- 
tains low, brake all the rocks in pieces, and migh- 
tily ſhed abroad his love in their hearts, by the 
Holy Ghoſt given unto them. Arid at that time it 


is certain, they had no power to veſiſt the grace of 


God. They were then no more able to ſtop the 


courſe of that torrent which carried all before it, 
than to ſtem the waves of the {ea with their hand, 


or to ſtay the ſun in the midſt of heaven. 5 
II. And the children of God may continually ob- 


ſerve, how his love leads them on from faith to 


faith: with what tenderneſs he watches over their 
fouls; with what care he brings them back if they 
go aſtray, and then upholds their going in his path, 
that their footſteps may not ſlide. They cannot but 
obſerve, how unwilling he is, to let them go from 
ſerving him: and how, notwithſtanding the ſtub- 
bornneſs of their wills, and the wildneſs of their 


paſſions, he goes on in his work, conquering and 


to conquer, till he hath put all his enemies under 
his feet, | 


III. The farther this work is carried on an their 


hearts, the more earneſtly do they cry out, Not unto 
us, O Lord, but unto thy name give the praiſe, for thy 
mercy and for thy truth's fake. The more deeply are 
they convinced, that by grace we are ſaved ; not of 


works, leſt any man ſhould boaſt : that we are not par- 

doned and accepted with God, for the ſake of any 

thing we have Tos, but wholly and ſolely for the 
= WY i ſake 


C47 
fake of Chriſt, of what he hath done and ſuffered 
for us. The mare aſſuredly likewiſe do they know, 
that the condition of this acceptance is faith alone; 
be fore which giſt of God no good work can be 
done, none which hath not in it the nature of fin, 

IV. How eafily then may a believer infer, from 
what he hath experienced in his own ſoul, that the 
true grace of God always works irreſiſtiôly in every 
believer ? that God will finiſh wherever he has be- 
gun this work, ſo that it is impoſſible for any believer 
to fall from grace? and laſtly, that the reaſon why 
God gives this, to ſome only, and not to others, is 
becauſe, of his own will, without any previous re- 
gard either to their faith or works, he hath ab/o- 
lutely, unconditionally predeſtinated them to life, be- 
tore the foundation of the world. | | 

V. Agreeable hereto, in the proteſtant eonfeſſion 
of faith, drawn up at Paris, in the year 1559, we 
have theſe words: (Article 12. 

« We believe, that out of the general corruption 
and condemnation, in which all men are plunged, 
God draws thoſe whom in his eternal and unalte- 
rable counſel, he has elected by his own goodnels, 
and mercy, through our Lord Jeſus Chriſt, without 
conſidering their works, leaving the others in the 
ſame corruption and condemnation.” 

VI. To the ſame effect ſpake the Dutch divines 
aſſembled at Dort, in the year 1618. Their words 
are: (Art, 6. et ſeq.) SE AL ELD 5 

„% Whereas in proceſs of time, God beſtowed 
faith on ſome, and not on others, this proceeds 
from his eternal decree—According to which, he 
| ſoftens the hearts of the ele&, and leaveth them 
that are not ele& in their wickedneſs and hardneſs, 

„And herein is diſcovered the difference put 
between men equally loſt, that is to ſay, the decree 
of election and reprobation, | | | 

Election is, the unchangeable decree of God, 
by which, before the foundation of the world, he 
hath choſen in Chriſt unto ſalvation, a ſet number 


of 


of 


1 


of men. This election is one and the ſame of all 


which are to be ſaved. | | 

« Not all men are elected, but ſome not- elected; 
whom God in his unchangeable good pleaſure hath 
decreed, to leave in the common miſery, and not to 
beſtow ſaving faith upon them: but leaving them 
in their own ways, at laſt to condemn and puniſh 
them everlaſtingly, for their unbelief, and allo for 
their other fins, And this is the decree of repro- 
bation,” | | 
VII. Likewiſe in the confeſſion of faith, ſet forth 
by the aſſembly of Engliſh and Scotch divines, in 
the year 1646, are thele words: (chap. 3) 
God from all eternity did unchangeably ordain 
whatſoever comes to pals  _ 

* By the decree of God, for the manifeſtation of 
his glory, ſome men and angels are predeſtinated 
unto everlaſting life, and others fore-ordained to 
everlaſting death. 7 | | 
„ Thefe angels and men, thus predeſtinated and 
fore-ordained, are particularly and unchangeably 
deſigned, and their number ſo certain and definite, 


that it cannot be either increaſed or diminiſhed, '_ 


% Thoſe of mankind that are predeſtinated unto 
life, God before the foundation of the world 
hath choſen in Chriſt unto everlaſting glory: 
without any foreſight of faith or good works. 

«© The reſt of mankind God was pleaſed 


for the glory of his ſovereign power over his crea? 


tures, to paſs by, and to ordain them to diſhonour 


and wrath,” | | ; 
No lefs expreſs are Mr. Calvin's words in his 
Chriſtian Inſtitutions, (chap. 21. ſect. 1.) +5 7 
'6 All men are not created for the fame end; but 
ſome are fore-ordained to eternal life, others 10 


eternal damnation, So according as every man was 


created for the one end or the other, we ſay, he was 
elected, i. e. predeſtinated to life, or reprobated, i. e. 
predeſtinated to damnation.“ | 5 
VIII. Indeed there are ſome who aſſert the de- 


oreè of election, and not the decree of reprobations 
15 VVV 


(6) 
They aſſert, that God hath by a poſitive, uncondi- 


tional decree, cholen ſome to life and ſalvation : 


but not that he hath by any ſuch decree, devoted 


the reſt of manktnd to de ſtruction. Thele are they 
to whom I would addreſs myſelf firſt. And let me 
beſecch you, brethren, by the mercies of God, to 
lift up your hearts ta him, and to beg of him to free 
you from all prepoſſeſſion, from the prejudices even 
of your tender years, and.from whatſoever might 
hinder the light of God from ſhining in upon your 
ſouls. Let us calmly and fairly weigh theſe things, 
in the balance of the ſanQuary. And let all be 
done in love and meekneſs of wiſdom, as becomes 
thoſe who are fighting under one captain, and who 
humbly hope, they are joint heirs through him of 
the glory which ſhall be revealed. 5 
A am verily perſuaded, that in the uprightneſs of 
your hearts, you defend the decree of unconditional 
election: even in the ſame uprightneſs wherein you 
reject and abhor that of unconditional reprobation. 
But conſider, I intreat you, whether you are con- 
ſiſtent with yourſelves : conſider, whether this elec- 
5 can be ſeparate from reprobation; whether 


ne of them does not imply the other, ſo that in 


olding one, you muſt hold both. 

IX. That this was the judgment of thoſe who 
had the moſt deeply conſidered the nature of theſe 
fecrees, of the aſſembly of Englith and Scotch di- 
vines, of the reformed churches, both in France 
and the Low Countries, and of Mr, Calvin himſelf, 
appears from their own words, beyond all poſſibi- 


ly of contradiftion, „Out of the general corrup- 
gion (faith the French church) he draws thoſe 


whom he hath elected; leaving the others in the 
me corruption, according to his immoveable de- 


cree.“ By the decree of God (ſays the aſſembly 
of Engliſh and Scotch divines.) ſome are predeſti- 


nated unto everlaſting life, others, fore-ordained to 
everlaſting death,” „God hath once for all (ſaith 
Mr. Calvin) appointed, by an eternal and unchange- 


able decree, to whom he would give ſalvation, and 


whom 


1 
] 
( 
| 


T3: 


whom he would devote to deſtruftion,” (Inf, 
cap. g. fett. 7.) Nay it is obſervable, Mr. Caloin 
ſpeaks with utter contempt and diſdain of all who 
endeavour to ſeparate. one from the other, who af 
ſert election without reprobation, © Many (ſays 


he) as it were to excuſe God, own election, and 


deny reprobation, But this is quite filly and 
childiſh. For election cannot ſtand without repro. 
bation. Whom God paſſes by, thoſe he reprobates, 
It is one and the ſame thing.“ Int. l. g. cap. 2g. 
fed 3. | 5 

X. Perhaps upon deeper conſideration, you will 
find yourſelf of the ſame judgment. It may be, 
you alſo hold reprobation, though you know it 


not. Do not you believe, that God who made one 
veſſel unto honour, hath made another unto eternal 


diſhonour ? Do not you believe, that the men who 
turn the grace of our God into laſciviouſneſs, were be- 
fore ordained of God unto this condemnation ® Do 
not you think, that for this fame purpoſe God raiſed 


Pharaoh up, that he might ſhew his ſovereign 


power in his deſtruſtion? And that Jacob have 7 


oved, but Eſau have I hated, refers to their eternal 
ſtate ? Why then, you hold ablolute reprobation z 


and you think Eſau and Pharoah were inſtances of 
it: as well as all thoſe veffels made unto difhonour, 
thoſe men, before ordained unto condemnation ? 

XI. To ſet this matter in a ſtill clearer light, you 
need only anſwer one queſtion. Is any man ſaved 


whois not elected? Is it poſſible, that any not ele. 


ed, ſhould be ſaved? If you ſay, No, you put an 
end to the doubt. You eſpouſe election and re- 
probation together. You confirm Mr, Calvin's 
words, that without reprobation, election itſelf 


cannot ſtand,” You allow (though you was not 


ſenſible of it before.) that ++ whom God eleRs not, 
them he reprobates.” 
Try whether it be poſſible, in any particular 


caſe, to ſeparate election from reprobation, Take 


one of thoſe who are ſuppoſed not to be elected; 
one whom God hath not choſen unto life and ſal- 


vation. 
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1 
They aſſert, that God hath by a poſitive, uncondi- 


tional decree, cholen ſome to life and ſalvation : 
but not that he hath by any ſuch decree, devoted 


the reſt of mank ind to deſtruction. Thele are they 


to whom I would addreſs myſelf firſt, And let me 


beſecch you, brethren, by the mercies of God, to 
lift up your hearts to him, and to beg of him to free 
you from all prepoſſeſſion, from the prejudices even 
of your tender years, and.from whatſoever might 
| hinder the light of God from ſhining in upon your 
ſouls. Letus calmly and fairly weigh theſe things, 
in the balance of the ſanfuary. And let all be 


done in love and meekneſs of wiſdom, as becomes 
thoſe who are fighting under one captain, and who 
humbly hope, they are joint heirs through him of 
the glory which ſhall be revealed. | 

I am verily perſuaded, that in the uprightneſs of 
your hearts, you defend the decree of unconditional 
election: even in the ſame uprighineſs wherein you 


reject and abhor that of unconditional reprobation. 


But conſider, I intreat you, whether you are con- 


ſiſte nt with yourſelves : conſider, whether this elec- 
tion can be ſeparate. from reprobation ; whether 


223 them does not imply the other, ſo that in 
olding ane, you mult hold both. | 


IX. That this was the judgment of thoſe who 
had the moſt deeply conſidered the nature of theſe 


fecrees, of the aſſembly of Engliſh and Scotch di- 
wines, of the reformed churches, both in France 


and the Low Countries, and of Mr. Calvin himſelf, 


appears from their own words, beyond all poſſbi- 
lity of contradiftion, Out of the general corrup- 


gion (faith the French church) he draws thoſe 
whom he hath elected; leaving the others in the 


ame corruption, according to his immoveable de- 


cree,” By the decree of God (ſays the aſſembly 


of Engliſh and Scotch divines.) ſome are predeſti- 
nated unto everlaſting life, others, fore-ordained to 
everlaſting death,” God hath once for all (ſaith 


Mr. Calvin) appointed, by an eternal and unchange- 


able decree, to whom he would give ſalvation, and 
| | | whom 
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' 
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whom he would devote to deſtruction.“ (Ig. 
cap. g. ſect. 7.) Nay it is obſervable, Mr. Caloin 
ſpeaks with utter contempt and diſdain of all who 
endeavour to ſeparate. one from the other, who als 
ſert election without reprobation. Many (ſays 
he) as it were to excuſe God, own election, and 
deny reprobation, But this is quite filly and 
childiſh. For election cannot ſtand without repro- 
bation, Whom God paſles by, thoſe he reprobates, 
It is one and the ſame thing.“ Inſt. I. g. cap. 2g. 
ſeQ. te --- | | 
X. Perhaps upon deeper conſideration, you will 
find yourſelf of the ſame. judgment. It may be, 


you alſo hold reprobation, though you know it 
not. Do not you believe, that God who made one 
vefſel unto honour, hath made another unto eternal | 


diſhonour ? Do not you believe, that the men who 
turn the grace of our God into laſciviouſneſs, were bee 


fore ordained of God unto this condemnation ? Do 


not you think, that for this ſame purpoſe God raiſed 
Pharaoh up, that he might ſhew his ſovereign 
power in his deſtruftion? And that Jacob have 7 
loved, but Eſau have I hated, refers to their eternal 
ſtate ? Why then, you hold abſolute reprobation z 
and you think Efau and Pharoah were inſtances of 
it: as well as all thoſe veffels made unto diſtonour, 


thoſe men, before ordained unto condemnation ? 


XI. To ſet this matter in a till clearer light, you 


need only anſwer one queſtion, Is any man ſived 
who is not elected ? Is it poſſible, that any not ele 


ed, ſhould be ſaved? If you ſay, No, you put an 
end to the doubt. You eſpouſe election and re- 


probation together, You confirm Mr, Calvin's 


words, that without reprobation, election itſelf 


cannot ſtand,” You allow (though you was not 
ſenſible of it before.) that whom God ele&s not, 


them he reprobates. | 
Try whether it be poſſible, in any particular 


caſe, to ſeparate election from reprobation, Take 


one of thoſe who are ſuppoſed not to be elected; 


one whom God hath not choſen unto life and ſal- 


vation. 
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Fou anſwer, No.“ 


3999 


vation. Can this mari be ſaved hom fin and heli? 
Why not, © Becauſe he 
is not elected. Becauſe God. hath unchangeably 
decreed, to ſave ſo many fouls, and no more; and 


he is not of that number, Him God hath decreed | 


to paſs by; to leave him to everlaſting deftruttion.; 
in conſequence of which irreſiſtible decree, the 
man periſhes everlaſtingly.” O my brethren, 


how ſmall is the difference between this, and a 


broad, barefaced reprobation ? | 
X11. Let me intreat you to make this caſe vour 
own. In the midſt of life, you are in death ; your 
ſoul is dead while you live, if you live in fin, if you 
do not live to Cod. And who can deliver you from 
the body of this death ? Only the grace of God in 


Jeſus Chriſt our Lord, But God hath decreed to 
give this grace, to others only, and not to you: 


to leave you in unbelief and ſpiritual death, ard for 


that unbelief to puniſh you with death everlaſting, 
Well then mayſt thou cry, even ti]l-thy throat 1s 


dry, „O wretched man that I am!” For an un- 


changeable, irreſiſtible decree ſtandeth between 


thee and the very poſlibility of ſalvation, Go now, 


and find out how to ſplit the hair, between thy 


being reprobated, and not- elected: how to ſeparate 


reprobation, in its moſt effectual ſenſe, from un- 


conditional election! | 


XIII. Acknowledge then, that you hold repro- 
bation. Avow it in the face of the ſun, To be 
conſiſtent with yourſelf, you muſt openly aſſeit, 
that „without reprobation thzs election cannot 
ſtand,” You know it cannot, You know if Gcd 
hath fixt adecree, that theſe men only ſhall be ſaved, 


in ſuch a decree it is manifeſtly implied, that all 
other men {hall be damned, If God hath decreed, 
that this part of mankind, and no more fhall live 
eternally, you cannot but ſee, it 1s therein decreed, 
& that the other part ſhall never ſee life, O let us 
deal ingenuvully with each other. What we really 


hold, let us openly profeſs, And if reprobation 
N | | | be 
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be the truth, it will bear the light; for the word of 
our God fhall fland for ever. | 
XIV. Now then, without any extenuation on 
the one hand, or exaggeration on the other, let us 
look upon this doctrine, call it what you pleaſe, 
naked and in its native colour, Before the foun- 
dations of the world were laid, God of his own 
mere will and pleaſure, ſixt a decree concerning all 


the children of men, who ſhould be born unto the 


end of the world. This decree was unchangeable 
with regard to God, and irreſiſtible with regard to 
man. And herein it was ordained, that one part of 
mankind ſhould be ſaved from fin and hell, and all 
the reſt left to periſh for ever and ever, without 
help, without hope, That none of theſe ſhould 
have that grace, which alone could prevent their 
dwelling with everlaſting burnings, God decreed, 
for this cauſe alone, © becauſe it was his good plea» 
| fure;” and for this end, © to ſhew forth his glori- 
ous power, and his ſovereignty over all the earth.” 
XV. Now can you, upon reflection, believe 
this? Perhaps you will ſay, I do not think about 
it.“ That will never do. You not only think about 
it (though it may be, confuſedly) but ſpeak about 
it too, whenever you ſpeak of unconditional elec- 
tion. You do not think about it! What do you 
mean? Do you never think about Eau or Pha- 


raoh? Or in general, about a certain number of 


ſouls, whom alone God hath decreed to ſave? Why 
in that very thought reprobation lurks: it entered 

our heart the moment that entered. It ſtays as 

ong as that ſtays, And you cannot ſpeak that 
thought, without ſpeaking of reprobation. True, 
it is covered with fig-leaves, ſo that a heedleſs eye 
may not obſerve it to be there. But if you nar- 
Towly obſerve, unconditional election cannot ap- 
pear, without the cloven foot of reprobation, _ 
XVI. But do not the ſcriptures ſpeak of election? 


They ſav, St. Paul was © an elefed or choſen veſ- 


' ſel.” Nay, and ſpeak of great numbers of men, 
as & left, according to the fore-knowledge * 


- 
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God calleth true believers, elecꝭ from the foundation 


( 10 ) 


God.” „ You cannot therefore deny; there is 
ſuch a thing as election. And if there is, what do 


you mean by it?” 


Iwill tell you, in all plainneſs and ſimplicity, 
I believe it commonly means one of theſe two 
things; firſt, a divine appointment of ſome par- 
ticular men, to do ſome particular work in the 
world. And this electien I believe to be not only 
perſonal, but abſolute and unconditional. Thus 
Cyrus was elefled to rebuild the temple, and St. 
Paul with the. twelve, to preach the goſpel. But 


- I do not find this to have any neceſſary. eennexion 


with eternal happineſs. Nay it is plain, it has not; 
for one who is eledled in this ſenſe, may yet be loſt 


_ efernally. Have I not choſen (ele ted) you t ele, 


{aith our Lord ? Yet one of you Kath a-deuil? Judas, 
you lee, was elected as well as the reſt, Yet is his 
ot with the devil and his angels. 

XVII. I believe election means, ſecondly, A di- 
vine appointment of ſome men to eternal happi- 
neſs, But I believe łhis election to be conditional, 
as well as the reprobation oppolite thereta. I be- 


lieve the eternal decree concerning both, is expreſt 
in thoſe words, He that beueveth, Mall be faved : he 


that believeth not, ſhall be damned, And chis decree 
without doubt God will net change, and man can» 
nat reſiſt, According to this, all true elzevers are 
in ſcripture termed elect e as all who continue in un- 
belief, are ſo long properly reprobates, that is, un- 
17 of God, and without diſcernment touching 
the things of the Spirit. 755 | 
XVIII. Now God to whom all things are pre- 


ſent at once, who ſees all eternity at one view, 


calleth the things that are not as though they were, the 


things that are not yet, as though they were now 
ſubſiſting. Thus he calls Abrakam the father of 


many rations, before even Iſaac was born. And 


thus Chzilt is called, the Lamb ſlain from the foun- 
dation of the world, though he was nat flam, in fact, 
till forme thouſand. years: after. Iu like manner 


of 


1 
of the world : although they were not actually elect 


or believeis, till many ages after, in their ſeveral 
generations. Then only it was that they were 
actually elected, when they were made the ſons of 
God by faith. Then were they in fact choſen and 
taken out of the world ; elef ſaith St, Paul } through 
belief of the truth: or (as St. Peter expreſſes it) 
ele, according to the Fore-knowledg. of God, through 
ſanification of the ſhirrit. 

XIX. This election I as firmly believe, as I be- 
lieve the ſcripture to be of God. But uncondi- 
tional eleCtion I cannot believe; not only becauſe 
I cannot find it in ſcripture, but alſo (to wave all 
other conſiderations) becauſe it neceſſarily implies 
_ unconditional reprobation. Find out any election 

which does not imply reprobation, and 1 will 
gladly agree to it. But reprobation I can never 
agree to, while I believe the ſcripture to be of 
God: as being utterly irreconcilable to the whole 
{cope and tenor both of the Old and New Teſta- 
ment. | | 

O that God would give me the deſire of my 
heart! That he would grant the thing which I long 
for! Even that your mind might now be free and 
calm,-and open to the light of his ſpirit ! That you 
would 1mpartially conſider, how it is poſſible to re- 
concile reprobation with the following ſcriptuies! 

Gen. iii. 7. Becauſe thou haſt eaten of the tree 
of which I commanded thee, ſaying, thou ſhalt 
not eat of it In the ſweat of thy face fhalt thou 
eat bread.” The curſe ſhall come on thee and 
thine offspring, not becauſe of any abſolute decree 
of mine, but becauſe of thy fin, | 

Chap. iv. 7. If thou doeſt well, ſhalt thou not 
be accepted? And if thou doeſt not well, fin lieth 
at thy door,” Sin only, not the decree of repro- 
bation, hinders thy heing accepted. 

Deut. vii. 9. Know that the Lord thy God, he 
is the faithful God, which keepeth covenant and 
mercy with them that love him and keep his com- 
mandments to a thouſand generations: and repayeth 
them that hate him to their face to deſtroy them.“ 


Ver, 


1 


Ver. 12, © Wherefore if ye hearken to thele 


judgments and keep and do thein, the Lord thy 


God ſhall keep unto thee the covenant which he 
{ware unto thy fathers.” | | | 

Chap. xii. 26, 27, 28, © Behold I ſet before you 
this day a bleſſing and a curſe: a bleſſing, if you 
obey the commandments of the Lord your God; 
and a curſe, if you will not obey,” 


Chap. xxx. 15, &c. © See, I have ſet before thee 
this day, life and good, and death and evil: in that 


I command thee this day to love the Lord thy God, 
to walk in his ways and to keep his command- 
ments——and the Lord thy God ſhall bleſs thee, 


But if thou wilt not hear, I denounce. unto you 


this day, that ye ſhall ſurely periſh, I call heaven 
and earth to record this day, that I have ſet before 


you life and death, bleſſing and curſing. There- 


fore chuſe life, that both thou and thy ſeed may 
live,” | | | © | 

2. Chron, ch, xv. ver. 1, &c, “ And the ſpirit 
of God came upon Azariah, and he ſaid, The 
Lord is with you while ye be with him; and if ye 


Teek him, he will be found of you; but if ye for- 
| Take him, he will forſake you.” 


Ezra ix. 13, 14, „After all that is come upon 


us, for our evil deeds, and for our great treſpaſs, 


Should we again break thy commandments, wouldſt 
thou not be angry with us, till thou hadſt con- 
ſumed us P“ | 2 

Job xxxvi. 35. Behold God is mighty and de- 


ſpiſeth not any.“ Could he then reprobate any? 


Pal. cxlv. 9. The Lord is good to all, and his 


tender mercies are over all his works.“ g 
Prov. i. 2g, &c. Turn you at my reproof; be- 
hold Iwill pour out my ſpirit upon you. 


„ Becauſe I have called and ye refuſed, 1 have 
ſtretched out my hand, and no man regarded——-l 


_ alfo will laugh at your e will mock when 
Il t 


our fear cometh, Then ſhall they call upon. me, 


ut I will not anſwer; they ſhall ſeek me early, 
but they ſhall not find me,” Why? Becauſe of my 


decree? 
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decree? No, But becauſe they hated knowledge, and 
did not chuſe the fear of the Lord. 8 
Iſaiah Ixv. 2, &c, I have ſpread ont my 


hands all the day unto a rebellious people ;—a 


people that provoked me to anger continually to 


my face—Therelore will I meaſure their former 
work into their bolom—Ye ſhall all bow down to 


the ſlaughter, becauſe when I called, ye did not 
an{wer—Therefore ye {hall leave your name for a 
cutſe unto my choſen: for the Lord God ſhall {lay 
thee, and call his ſervants by another name.“ 
Kzek, xviii. 20, &c, The foul that finneth, it 


ſhall die. The ſon ſhall not bear (eternally) the 


iniquity of the father, neither ſhall the father bear 


the iniquity of the ſon—Have I any pleafure at al! 


that the wicked ſhall die, faith the Lord; and not 
that he ſhould return from his ways and live ?” 
Matt, vii. 26, % Every one that heareth theſe 
ſayings of mine, and doeth them vot, ſhall be 
likenea unto a fooliſh man which built his houſe 
upon the ſand,” Nay, he could not help it, if he 


was ordained thereto, | 


Chap. xi. 20, &c, * Then began he to upbraid 
the cities wherein moſt of his mighty works were 
done, becaule they repented not. Wo unto thee, 
Chorazin, wo unto thee, Bethſaida: for if thc 


mighty works which were done in vou, had been 


done in Tyre and Sidon, they would have repent- 


ed long ago in ſackcloth and aſhes.” (What pe If 


they were not elected?“ And if they of Bethſaida 
had been elected, would they not have repented 
too?) © Therefore J lay unto you, it ſhail be more 


tolerable for Tyre and Sidon in the day of judg— 
ment than for you. And thou, Capernaum, which 
art exalted unto heaven, ſhall be brought down to 


hell. For if the mighty works which have been 
done in thee, had been done in Sodom, it would 
have remained until this day. But J ſay unto you, 


it ſhall be more tolerable for the land of Sodom in 


the day of judgment than tor thee,” 


B Chap. 


(14) 
Chap. xii. 41,“ The men of Nineveh ſhall riſe 


in judgment with this generation, and ſhall con- 
demn it: becauſe they repented at the preaching 
of Jonas, and behold a greater than Jonas is here.“ 
But what was this to the purpoſe, if the men of Nt- 
neveh were elected, and 7hes ca of men were 
not ? 

Chap. xiii. 11, 12, „ It is given unto you to 
know the myſteries of the kingdom of heaven, but 
unto them it is not given, For whoſoever hath (i. 
e. uſes what he bath) to him hall be given, and he 
ſhall have more abundance. But whoſoever hath 
not, from him ſhall be taken away even that he 
hath,” 

Chap. xxii. v. 8, They which were called were 
not worthy,” were ſhut out from the marriage of 
the Lamb: why ſo? Becauſe * they would not 
come, v. 3. 

The whole twenty- -Gfth chapter requires, and. 
will reward your moſt ſerious conſideration. If you 
can reconcile unconditional reprobation with this, 

you may reconcile it with the 18th of Ezekiel. 
John iii. 18, © This is the condemnation, that 
light i is Come into the world, and men love (or 
chuſe) darkneſs rather than light.” 

Ch. v. 44, How can ye believe, who receive 
honour one of another, and {eek not the honour 
that cometh of God only?” Obſerve the reaſon 
why they could not believe: it was not in God, 
but in themſelves, 

Acts viii. 20, &c. “ Thy money periſh wich thee, 
(and ſo doubtleſs it did.) Thou haſt neitherſpart nor 
lot in this matter; for thy heart is not right in the 
| tight of God. Repent therefore of this thy wick- 
edneſs, and pray God, if perhaps the thought of 
thine heart may be forgiven thee.” So that St, 
Peter had no thought of any abſolute reprobation, 
even in the caſe of Simon Magus. 

Rom. i. 20, &c, They are without excuſe; be- 
cauſe when they knew God, they glorified him not 
as God ;—wherefore God alſo gave them up to un- 


cleanneſs 
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cleanneſs—who changed the truth of God into a 
lie—For this cauſe God gave them up to vile attec- 
tions—As they did not like to retain God in their 
knowledge, God gave them over to a reprobate 


mind, to do tnole - things which are not con- 
venient.“ 


2 Thefl, ii. 10, &c, “ Them that periſh, becauſe. 


they received not the love of the truth, that thev 
might be ſaved, And for this cauſe God ſhall ſend 
them ſtrong deluſions, to believe a lie: that they 


all might be damned who believed not the truth, 
but had pleaſure in unrighteouſneſs.“ 


XX, How will you reconcile reprobation with 
the following ſcriptures, which declare God's wil- 
lingneſs that all thould be ſaved ? 

Matt, xxii. 9, As many as ye ſhall find, bid 
(invite) to the marriage,” 

Mark xvi. 15, © Go ye into all the world, and 


preach the goſpel to every creature,” 


Luke xix. 41, &c. © And when he came near, 


he beheld the city, and wept over it, laying, If 
(rather O that) thou hadſt known, at leaſt in this 
thy day, the things which belong unto thy peacc!“ 


John v. 34, © Theſe things I ſay, that ye may be 
ſaved,” viz. thoſe who perſecuted him, and ſought 
to lay him, ver, 16, and of whom ke complains, 


ver. 40, Ye will not come unto me that ye may 
have life.“ 


Acts xvii. 24, &c. * God that made the world 


and all things therein—giveth to all life, and 
breath, and all things, and hath made of one blood 


all nations of men, for to dwell on all the face of 
the earth—That they ſhould ſeek the Lord.“ 
Obſerve, This was God's end in creating all nations 
on all the earth, 

Rom, v. 18, As by the olfence of one, judg- 
ment came upon all men to condemnation, ſo by 
the righteouſneſs of one, the free gift came 9 88 


all men unto juſtification of life.“ | 
Chap. x, ver, 12, © The ſame Lord over all, is 

rich (in en unto all that call upon him.” 
_>_ | B 2 


1 Tim, 
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not only that Chriſt died for all men, but li kewiſe 
the end of his dying for then, 


„ 
i Fim. ii. 2, 4, © This is good and acceptable tn 
ne tight of God our Saviour,“ who willeth all men 
% be ſaved ;—-Chap, iv. 10, © Who is the ſaviour 
of all men, eſpecially of thoſe that believe, i. e. 
intentionally of all; and actually of believers. 

Jam. i. 5, * If any man lack wiſdom, let him aſk 
0 God, who giveth to all men liberally, and up- 
braideth not.“ 

2 Pet. iii. 9.“ The Lord is long- ſuffering toward 
us, not willing that any ſhould periſh, but that all | 
ſhould come to repentance.” | N 

: John iv. 14, We have ſeen and do teſtiſy 
that the Father ſent the Son to be the Saviour of 
the world,” 

XXI. How will you reconcile reprobation with „ \ 5 
the following ſcriptures, which declare that Chriſt | 
came to fave all men, that he died for all, that he 
atoned for all, even for thoſe that finally veriſh 5 

Matt. xviii. 11, © The Son of man is come to {ave 
that which is loſt,“ without any reſtriction. 3 

John i. 29. Behold the Lamb of God, which 5 
taketh away the fin of the world.“ 

Chap. iii. 17, God ſent his Son into the world, 
thet the world through him might be ſaved.” 

Chap. xit. 47, © 1 came not (now) to judge the p 
world, but to ſave the world,” 

Rom. xiv. 15, © Deſtroy not him with thy meat, 


for whom Chriſt died.“ 


1 Cor, viii. 11, © Through thy knowledge, ſhall. 
thy weak brother periſh, for whom Chriſt died?“ 

2 Cor, v. 14, &c. * We thus judge, that if one 
died for all, then were all dead: and that he died 
for all, that thoſe (or all) who live ſhould live 
unto him which died for them,” Here you lee, 


1 Tim. il 6, Chriſt Jeſus, which gave himſelf 
a ranſom for all.” 
Heb, viii, 9, © We ſee Jeſus made lower than the 
angels, that he might taſte death for every man.” 
2 Pet, 11, 1, „There ſhall be falle teachers amopg: 


y Us 


1 7 


you, who ſhall privately bring in damnable hereſies, 
even denying the Lord that bought them, and 


bring upon themſelves ſwift deſtruttion.” You lee, 
he bought, or redeemed even thoſe that periſh, that 


bring upon themlelves ſwift deſtruction. 

1 John ii. 1,2, „ If any man fin, we have an 
advocate with the Father, Jeſus Chriſt the righte- 
ous; and he is the propitiation for our {is (who 
are eleCt, according to the knowledge of God) and 


not for ours only, but alſo for the fins of the whole 
world.“ . 8 5 


Vou are ſenſible, theſe are but a very ſmall part 
of the ſcriptures which might be brought on each 
of theſe heads. But they are enough: and they 


require no comment: taken in their plain, eaſy, 


obvious ſenſe, they abundantly prove, that there 1s 
not, cannot be any ſuch thing as unconditional te- 
probation, 

XXII. But to be a little more particular, How 
can you pollibly reconcile reprobation with thoſe 
ſcriptures that declare the juſtice of God? To cite 
one for all. | 

Ezek. xviii. 2, &c. What mean ye that ye ule 
this proverb, the fathers have eaten ſour grapes, 
and the children's teeth are ſet on edge? As | live 
ſaith the Lord God, ye ſhall not have occaſion any 
more to ule this proverb in Ilrael. Behold, all 
fouls are mine; as the foul of the father, ſo the foul 
of the ſon is mine; {and however I may temporally 


viſit the ſins of the fathers upon the children, ye 


this viſitation extends no farther, hut) the ſoul that 
finne:h, it ſhall die, for its own fin, and not ano— 
ther's. But if a man be juſt, and do that which is 


lawful and right——he {hall furely live, faith the 
Lord God. If he beget a fon which is a robber 


ſhall he then live? He ſhall not live: he ſhalt 
lurely die—Yet ſay ye, why, doth not the ſon bear 
the iniquity of the father? {Temporally he doth, 
as in the caſe of Achan, Korah, and a thouſand 
others. But not eternally.) . Wren the ſon hath 
done that which is lawful and right, he ſhall ſurely 


B 3 | live, 
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Jive, The ſoul that ſinneth it ſhall die; (ſhall die 
the ſecond death.) Ihe ſon ſhall not bear the ini- 
quity of the father, neither ſhall the father bear the 
1ntquity of the ſon, The righteouſneſs of the righ- 
teous ſhall be upon him, and the wickednels of the 
wicked ſhall be upon him. Yet ye ſay, the way of 
the Lord is not equal, Hear now O Iſrael. Is 
not my way equal (equitable, juſt ?) Are not your 
ways unequal ? When a righteous man turneth 
away from his righteouſheſs, and committeth ini- 
quity, and dieth in them, for his iniquity that he 
hath done ſhall he die, Again, when the wicked 


man turneth away from his wickedneſs that he 


hath committed, and doth that which is lawful and 
right, he ſhall ſave his ſoul alive—Therefore L wall 


judge you, O houſe of liracl, every one according 


to his ways, faith the Lord God, Repent and turn 
yourſelves from all your tranſgreſhons. So iniquity 
ſhali not be your ruin.“ | 
Through this whole paſſage God is pleaſed to ap- 
peal to man himſelf, touching the juſtice of his pro- 


ceedings, And well might he appeal to our own 


conicience, according to the account of them which 


is here given. But it is an account which all the 
art of man will never reconcile with unconditional 
reprobation. „ 

XXIII. Do you think it will cut the knot to 


ſay, „Why if God might juſtly have paſt by all 
men,” (ſpeak out, „if God might juſtly have re- 


probated all men,” for it comes to the ſame point) 
then he may juſtly paſs by ſome, But God might 
jujtly have paſſed by all men.” Are you ſure he 


might? Where 1s it written? I cannot find it in 


the word of God. Therefore 1 rejett it as a 
bold, precarjous aſſertion, utterly unſupported by 
boly icripture, | 


| If you ſay, „but you know in your own con- 


ſcience, God might juſtly have paſt by you:” I 
deny it. That God might juſtly, for my unfaith- 


talneſs to his grace, have given me up long ago, I 


| grant b 
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grarct : but this conceſſion ſuppoſes me to have had 
that grace, which you ſay a reprobate never had. 
But beſides, in making this ſuppoſition, of what 
God might have juſtly done, you ſuppole his Jul- 
tice might have been ſeparate from his other atri. 
butes, from his mercy in particular, But this never 


1 was, nor ever will be: nor indeed is it poſlible it 
3 ſhould, All his attributes are inſeparably joined: 
Fe they cannot be divided, no, not for a moment, 


Therefore this whole argument ſtands, not only on 
an unſcriptural, but on an abſurd, impoſlible {up- 
poſition. 3 33 
XXIV. Do you ſay, “ Nay, but it is juſt for 
God to pals by whom he will, becaule of his ſove— 
reignty: for he faith himſelf, May not I do what [ 
will with my own ? And hath not the potter power over 
his own clay?” 1 anſwer, the former of thele {en- 
tences ſtands in the conclufton of that parable, 
(Matt, xx,) wherein our Loid reproves the Jews 
for murmuring at God's giving the ſame 1teward to 
the Gentiles as to them. To one of theſe mur— 
murers, it is that God ſays, Friend, 1 do thee no 
wrong. Take that is thine, and go thy way, I will 
give unto this laſt even as unto thee. Then follows, 
Is it not lawful for me to do what I will with mine 
own ? Is thine eye evil, becauſe J am good? As if he 
had ſaid, May I not give my own kingdom to 
whom I pleaſe ? Art thou angry becauſe I am mer— 
ciful ?” It is then undeniably clear, that God does 
not here aſlert a right of reprobating any man, 
Here is nothing ſpoken of reprobation, bad or good, 
Here is no kind of reference thereto, This text 
there fore has nothing to do with the concluſion it 
was brought to prove. | | 
XXV. But you add, hath not the potter power 
oder his own clay? Let us conſider the context of 
theſe words allo. They are found in the ninth 
chapter of the epiſtle to the Romans; an cpiſtle, the 
general ſcope and intent of which is, to publiſh 
the eternal, unchangeable pe ie, purpoſe or de- 


ciee of God, He that believeth ſhall be ſaved ; he 
| that 
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that believeth not, all be damned. The juſtice of 


God in condeinning thoſe that believed not, and 
the neceſſity of believing in order to ſalvation, the 
apoſtle proves at large in the three firſt chapters, 
which he confirms in the fourth by the example of 


Abraham, In the former part of the fifth and in 


the ſixth chapter, he deſcribes the happineſs and 
holineſs of true behevers, (The latter part of the 
fifth is a digreſſion, concerning the extent of the 


bene fits flowing from the death of Chriſt.) In the 


ſeventh he ſhews, in what ſenſe believers in Chriſt 
are delivered from the law: and deſcribes the mi— 
ſerable bondage of thoſe who are ſtill under the 
law ; that is, who are truly convinced of fin, but 
not able to conquer it, In the eighth he again de- 
ſcribes the happy liberty of thole, who truly be- 
lieve in Chriſt: and encourages them to fuffer for 
the faith, as by other conſiderations, ſo by this in 
particular, we know that all things work together for 
good to them that love God, (ver, 28.) to them that are 
called (by the preaching of his word) according to 
his purpoſe, or decree. unalterably fixt from eternity, 


he that belicveth Hall be ſaved. For whom he did 


foreknow, as believing, he alfo did predeſtinate to be 
con formed to the image of his Son. Moreover whom he 


ord predeftinate, them he alſo called, by his word, (fo | 


that term is uſually taken in St. Paul's epiſtles :) 
and whom he called, them he alſo juſtified, (the word 
is here taken in 11s wideſt fenle, as including ſanc— 
tification allo) and whom he juſtified, them he glorified. 

Thence to the end of 1he chapter, he ſtrongly en- 
_ courages all thoſe who had the love of God ſhed 
abroad in their hearts, to have a good hope, that 
no ſufferings ſhould ever be able to ſeparate them from 
the love of God which 1s in Chriſt Fejas. 0 


X XVI. But as the apoſtle was aware, how deeply 


the Jews were offended at the whole tenor of his 
doctrine, and more eſpecially at his afferting, 1. 


That the Jews themſelves could not be ſaved with— 


out believing in Jeſus, and 2. That the leathens 


by believing in him might partake of the ſame ſal- 
vation: 
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vation: he ſpends the whole ninth chapter upon 


tnem: wherein, 1. He declares the tender love he 
had for them, ver. 1—3. 2. Allows the great na- 
tional privileges they enjoyed above any people 
under heaven, ver. 4, 5. 3. Anſwers their grand 


oObjection to his doctrine, taken from the juſtice of 


God, to their fathers, ver. b—1g. 4. Removes 
another objettion, taken from the juſtice of God, 
interweaving all along ſtrong reproofs to the Jews, 
for priding themſelves on thoſe privileges, which 
were owing merely to the good-plealure of God, 
not to their fachers goodnels, aby more than their 
own, ver. 14—23. 5. Reſumes and proves by 


ſcripture his former allertion, that many Jews 
would be loſt, and many kleathens ſaved, ver. 24 


—29. And, laſtly, ſums up the general drift of 


this chapter, and indeed of the whole . 


What fall we ſay then? What is the concluſion 


from the whole The ſum of all which has been 


ſpoken? Why, that many Gentiles already par- 


take of the great ſalvation, and many Jews fall 


ſhort of it, Wherefore ? Becauſs they would not 
receive it by faith, And whoſoever believeth not, 
cannot be ſaved: whereas, whofoever believeth in 
Chriſt, whether Jew or Gentile, ſhall not be aſhamed, 


ver. 30-83. 


XXVII. Thoſe words, Hat h not the potter power 
over his own clay? Are part of St. Paul's anſwer to 
that objection, that it was unjuſt for God to ſhew 
that mercy to the Gentiles, which he with-held 


from his own people. This he firſt imply denies, 


ſaying, God forbid ! And then obſerves, that, ac- 


cording to his own words to Moles, God ha; a 


right to fix the terms on which he will ſhew 
mercy, which neither the will nor the power of 


man can alter, ver, 15, 16: and to withdraw his 


mercy from them, who, like Pharoah, will not 
comply with thoſe terms, ver. 17. And that ac- 


cCordingly, he hath mercy on whom he will have mercy, 


namely thoſe that truly believe; and whom he will, 
35 namely 
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namely obſtinate unbelievers, he ſuffers to be 
hardened. 

XXVIII. But why then, ſay the objectors, doth 
he find fault with thofe that are hardened ? For who 
hath refifted his will? ver. 19, To this infolent 
miſconi{truftion of what he hath ſaid, the apoltle 
fiſt gives a ſevere rebuke, and then adds, Hall the 
thing formed ſay unto him that formed it, why haſt thou 
made me thus * Why haſt thou made me capable of 
ialvation, only on thoſe terms? None indeed hath 
T*ji/ied this will of God, he that believeth not fall be 
damned. But is this any ground for arraigning his 
Jaltice? Hath not the great Potter power over his 
00n clay? to make, or appoint one lort of veſſels, 
namely, believers, to honour, and the others unto 
diſhonour ® Hath he not a right to diſtribute eter- 


nal honours and diſhonour, on whatever terms he 


pleaſes? Eſpecially conſidering the goodneſs and 
patience he ſhews, even towards them that believe 
not: conſidering that when they have provoked 
him to fhew his wrath, and to make the power of his 


vengsence rnuwn, yet he endures with much tong-fuſ= A 


fering, even thoſe veſſels of wrath, who had before 
fitted themſelves to deſtruction. There is then no 


more room to reply againſt God, for making his | 


vengeance known on thoſe veſſels of wrath, than 
for making known his glorious love on the veſſels of 
mercy whom he had before by faith prepared for glory: 
even us, whom he hath called, not of the Jews. only, but 
alſo of ehe Gentiles, e 

XXIX. I have ſpoke more largely than I de- 
ſigned, in order to ſhew, that neither our Lord in 


the above-mentioned parable, nor St. Paul, in theſe 
words, had any view to God's ſovereign power, 3s 
the ground of unconditional reprobation, And 
beware that you go no further therein, than you 


are authorized by them. Take care, whenever you 


| ſpeak of theſe high things, to fprak as the Oracles of 
| God. And if fo, you will never ſpeak of the ſove- 


reignty of God, but in conjunction with his other 


| attributes, For the ſcripture no where ſpeaks of 


this 


( 23 
this ſingle attribute, as ſeparate from the reſt, Much 
leſs does it any where ſpeak of the ſovereignty of 
God, as fingly diſpoſing the eternal ſtates of men, 
No, no: in this awful work, God proceeds accord- 
ing to the known rules of his juſtice and mercy. 
XXX. But never aſſign his ſovereignty as the 

cauſe why any man is puniſhed with everlaſting 
deſtruction. Now then, are you not quite out of 
your way? You are not in the way which God 
hath revealed, You are putting eternal happineſs 
and miſery, on an unſcriptural, and a very dread- 
ful footing, Make the caſe your own, Here are 
you, a ſinner, convinced that you deſerve the dam- 
nation of hell. Sorrow therefore and fear have 
filled your heart. And how ſhall you be comforted? 
By the promiſes of God ? But perhaps you have no 
part therein: for they belong only to the elect. By 
the conſideration of his love and tender mercy ? 
but what are theſe to you, if you are a reprobate ? 
God does not love you at all: you, like Eſau, he 
hath hated even from eternity. What ground then 
can you have for the leaſt ſhadow of hope? Why, 


it is poſſible, (that is all) that God's ſovereign will 


may be on your ſide: þpoffibly, God may ſave you, 
becauſe he will! O poor encouragement to deſpait- 
in damers! I fear fatth rarely cometh by hearing 
this! | | 

XXXI, The ſovereignty of God is then never 
to be brought to ſuperſede his juſtice, And this is 
the preſent objection againſt unconditional repro» 
bation (the plain conſequence of unconditional 
election;) it flatly contradicts, indeed utterly over- 
_ throws the ſcripture-account of the juſtice of God, 


This has been proved in general already: let us 


now. weigh a few particulars. And 1. The ſcrip- 
ture deſcribes God as the Judge of the earth, By 


how ſhall God injuſtice Judge the world (O con- 
ſider this, as in the preſence of God, with reverence 
and godly fear!) How ſhall God in juſtice, judge 


the world, if there be any decree of reprobation ? 


On this ſuppoſition, what ſhould thoſe on the left 


hand 
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hand be condemned for? For their having done 
evil? They could not help it, There never was 
a iime when they could have helped it. God you 
ſay, of old ordained them to this condemnation, And 
who hath refifted his will ? He fold them, you ſay, to 
work wickedneſs, even from their mother's womb, 
He gave them up to a roprobate mind, or ever they 
hung upon thetr mother's breaſt, Shall he then con- 
demn them for what they could not help? Shall 
the Jult. the holy One of 7frael, adjudge millions of 
men to everlaſting pain, becauſe their blood moved 
in their veins? Nay this they might have helped 
bv putting an end to their own lives, But could 
they even thus have eſcaped from fin? Not with 
out that grace which you ſuppoſe God had abſo- 
lutely determined never to give them, And yet 
you ſuppoſe him to ſend them into eternal fire, for 
not eſcaping from fin! that is, in plain terms, for 
not having that grace, which God had decreed 
thev ſhould never have! O ſtrange juſtice! What 
a picture do you draw of the Judge of all the earth? 

XXXII. Are they not rather condemned, for not 
doing good, according to thoſe ſolemn words of 
the great Judge, Depart ye curſed For I was an Hun- 
gered and ye gave me no meat: I was thirſly and ye 
gave me no drank; a ſtranger, and ye took me not in: 
1 was naked, and ye cloathed me not ; fick and in pri- 
fon, and ye viſited me not. Ihen all they anſwer — 
But how much better an an{wer do you put in their 
mouths? Upon your ſuppoſition, might they not 
ſay (O conſider it well, in meeknels and fear!) 
Lord, we might have done the outward work : but 
thou knoweſt, it would have but increaſed our dam- 
nation, We miglet have ſed the hungry, given 
drink to the thirſty, and covered the naked with a 
garment. But all theſe works, without thy fþeczal 

race, which we never had, nor poſſibly could have 
(ſeeing thou haſt, eternally decreed to withhold it 
from us; would only have been /plendid fins, They 
would only have heated the furnace of hell, ſeven 
times hotter than before, Upon” your ſuppoſition, 
| Gs ET might 


[ 
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might they no! ſay, © Righteous art thou, O Lord, 
yet let us plead with thee. O why doſt thou con- 


demn us for not doing good? Was it poſſible for 


us, to do any thing well? Did we ever abuſe the 
power of doing good? We never received it, and 


that thou knoweſt, Wilt thou the Holy one, the 


Juſt, condemn-us for not doing, what we never had 


the power to do? Wilt thou condemn us for not 


caſting down the ſtars from heaven? for not hold- 
ing the winds in our fiſt? Why it was as poſſible 


for us to do this, as to do any work acceptable in thy 


ſight! O Lord correct us, but with judgment! and 
be fore thou plungeſt us into everlaſting fire, let us 
know, how it was ever poſſible for us, to eſcape 
the damnation of hell.“ 2 = 

XXXIII. Or ho could they have eſcaped (ſup- 
pole you aſſign that, as the cauſe of their condem- 
nation) from inward ſin? from evil deſires ? from 


_, unholytempers and vile aſffettions ? were they ever 
able to deliver their own fouls; to reſcue them« 


ſelves from this inward hell ? If ſo, their not doing 
it might juſtly be laid to their charge, and would 


leave them without excuſe, But it was not ſo: the 


never were able to deliver their own ſouls, They 


never had power to reicue themſelves, from the 


hands of theſe boſom enemies. This talent was 
never put into their hands. How then can they 
be condemned, for hiding it in the earth? for non- 


improvement of what they never had? Who is 


able to purify a corrupt heart? to bring a clean 
thing out of an unclean ? Is man, mere man ſuſh- 
cient for this? No certainly, God alone. To 
him only can the polluted of heart ſay, Lord if thou 
wilt thou canſt make me clean. But what if he anſwer, 


$6 I will not, becauſe I will not: be thou unclean 

ſtill.“ Will God doom that man to the bottomlels 
Pit, becauſe of that uncleanneſs, which he. could not 

fave himſelf from, and which God could have ſaved 


him from, but would not? Verily, were an earth!; 

king to execute. ſuch juſtice as this upon his help- 
leſs ſubjects, it might well be expeRed that the 
2 J OO: 5 FER 
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vengeance of 'the Lord would ſoon ſweep him fiom 


the face of the earth, 


XXXIV. Pethaps you will ſay, they are not con- 
demned for actual, but for original fin, What do 
you mean by this term? The inward corruption of 


our nature? If fo, it has been ſpoken of before. Or 


do you mean; the ſin which Adam committed in 


paradiſe ? That this is imputed to all men, I allow; 


yea that by reaſon hereof, the whole creation groaneth, 
end travaileth tn pain together until now. But that 
any will be damned for this alone, I allow not, till 
you ſhew me where it is written, Bring me plain 

roof from ſcripture, and I ſubmit. But till then 
1 utterly deny it. 


XXXV, Should you not rather ſay, that unbelief | 


js the damning'/fin? and that thoſe who are con- 


demned in that day, will be therefore condemned, 
becauſe they believed not on the name of the only-begotten 


Son of God ? But could they believe? Was not this 
faith, both the gift and the work of God in the 


ſoul? And was it not a gift which he had eternally 
decreed, never to give them? Was it not a work- 


which he was of old unchangeably determined 
never to work in their ſouls? Shall theſe men then 
be condenmed, becauſe God would not work; be- 
cauſe they did not receive what God would not 
give? could they ungraſp the hold of his right 


XXXVI. There is, over and above, a peculiar 


difficulty here. You fay, Chriſt did not die for 


theſe men. But if ſo, there was an impoſſtbility, 
in the very nature of the thing, that they ſhould 
ever ſavingly believe. For what is ſaving faith, 


put a confidence in God through Chriſt, that loved 


me, and gave himfelf for mc?” Loved thee," thou 


reprobate !/ gave himſelf for the] Away, thou 
haſt neither part nor lot herein. Thou believe in 
Chriſt, thou accurſed ſpirit! damned or ever thou 


wert born! There never was any object for h7 


Faith : there never was any thing for thee to be- 
lieve. God himſelf {thus muſt you h be 
N conſiſtent 
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conſiſtent with yourſelf) with all his omnipotenee, 

could not make thee believe Chriſt atoned for thy 

lins, unleſs he had made thee believe a lie. | 
XX XVII. If then God be juſt, there cannot, on 
your ſcheme, be any judgment to come, We may f 
add, nor any future ſtate, either of reward or pu- f 
niſhment. If there be ſuch a ſtate, God will there- 
in render to every man according to has works. To them 


rho by palient continuance in well-doing ſeth for glory | 
and honour and immortality, eternal life: but to them | 

| that do not obey the truth, but obey unrighteouſnefs, in- ; 
dignation and wrath, tribulation and anguiſh upon 1 

| - 


every ſoul of man that doeth evil. | 
But how is this reconcileable with your ſcheme ? | 
You ſay, the reprobates cannot but do evil; and 4 
| that the elect, from the day of God's power, can- 1 
not but continue in well-doing. , You —_— all 
this is unchangeably decreed: in conſequence 
"whereof God acts irreſiſtibly on the one, and Satan 
on the other, Then it is impoſlible for either one 
or the other, to help aftingias they do; or rather, 
to help being afted upon in the manner wherein they 
are. For it we ſpeak properly, neither the one nor 
the other can be ſaid to act at all. Can a ſtone be 
ſaid to act, when it is thrown out of a ſling? ora 
ball, when it is projected from à cannon? No 
more can a man be ſaid to act, if he be only moved 
by a force he cannot reſiſt. But if the caſe be thus, 
yon leave no room either for reward or puniſh- 
ment, Shall the ſtone be rewarded' for riſing from 
the ſling, or puniſhed for falling down. Shall the 
'cannon-ball be rewarded: for 7 towards the 
ſun, or puniſhed for receding from it? As inca- 
pable of either puniſhment or reward is the man, 
who is ſuppoſed to be impelled by a force he can- 
not reſiſt. Juſtice can have no place in rewarding 
or puniſhing mere machines, driven to and fro by 
; an external force. So that your ſuppoſition of 
God's ordaining from eternity whatſoever ſhould 
be done to the end of the world, as well as that of 
= God's ating irreſiſtibly in the ele, and Satan's 
= - : 1 C 2 acting 
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ſelves, but unto him which died for them, (2 Cor. v. 15, 
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acting irreſiſtibly in the reprobates; utterly over- 
throws the ſcripture doctrine of rewards and puniſh- 
ments, as well as of a judgment to come. 

XXX VIII. Thus ill does that election which 
implies reprobation, agree with the Icripture ac- 
count of God's Juſtice, And does it agree any 
better with his Truth? How will you reconcile 
it with thoſe plain paſſages (Ezek. xviii. 23, &c. 
Have [ any pleaſure at ell, that the wicked ſhould de, 


faith the Lord God? And not that he ſhould return from 
is ways and live? Caſt away from you all your tranf- 


greffuons whereby ye have tranj,refſed—for why will 'ye 
die, O houſe of Iſrael ? For 1 have no pleaſure in the 
death of hum that dieth, faith the Lord : wherefore turn 
yourſelves and live ye. ets | 

Ezek. xxxlii. 11, &c. As live, ſaith the Lord 
God, 1 have no pleaſure in the death of the wicked ; 
Gut that the wicked turn from his way and live, Turn 
ye, turn ye from your evil ways ; for why will ye die, O 
%%; ͥ G ²· u oo oor ED 
XXXIX. But perhaps you will ſay, “ Theſe 
ought to be limited and explained by other paſſages 


of ſcripture; wherein this dottrine is as clearly 


affirmed as it is denied in theſe?” I mult anſwer, 
very plain; if this were true, we mult give up all 
the ſcriptures together : nor would the infidels al- 
low the Bible ſo honourable a title, as that of a 
cunningly deviſed fable. But it is not true, It has 
no colour of truth. It is abſolutely, - notoriouſly 
falſe. To tear up the very roots of reprobation, 
and of all doctfines that have a neceſſary connection 
therewith, God declates in his word theſe three 
things, and that explicitly, in ſo many terms, 1. 
Chrijt died for all (2 Cor. v. 14.) namely, all that 
were dead in ſin, as the words immediately follow- 

ing fix the ſenſe : here is the fact afirmed, 2. He 
25 the propitiat ion for the fans of the whole world, (1 
John ii. 2,) even of all thoſe for whom he died: 
here is the conſequence of his dying for all. And 
3, he died for all, that they ſhould not live unto them- 


that | 


(- 29. ) 


hat they might be ſaved from their fins: here is 
the deſign, the end of his dying for them, Now 
ſhew me the ſcriptures wherein God declares in 
equally expreſsterms, 1. Chriſt did not die for all, 
but for ſome only. 2, Chriſt is not the propitiation : 

for the fins of the whole world: and 3. He did nct die 
for all, at leaſt not with that intent, that they ſhould 

; live unto him who died for them. Shew me, I ſay, 

. the ſcriptures that affirm theſe three things, in 

I equally expreſs terms, You know there are none. 
Nor is it poſſible to evade the force of thoſe above 
recited, but by ſupplying in number, what is want- _ 
ing in weight; by heaping abundance of texts to- 

_ gether, whereby (though none of them ſpeak home 
to the point) the patrons of that opinion, dazzle the 
eyes of the unwary, and quite overlay the under» 
ſtanding both of themfelves, and thoſe that hear 
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FE XI.. To proceed, What an account does thts 
| doctrive give of the Sincerity of God in a thouſand 


declarations, ſuch as theſe, O that there were ſuck 
an heart in them that they would fear me, and keep my 
RN / commandments always ! that it might be well with them, 
| and with therr children for ever, Deut. v. 29. My. 
people would not hear my voice, and Tfrael would not 
obey me.” So I gave them uh unto their own hearts luſts, 
and let them follow their own imaginations, O that my 
| people would have hearkened unto me | for if Iſrael had 
walked in my ways, I ſhould ſoon have put down their 
enemies, and turned my hand againſt their adverſaries, 
Pſalm Ixxxi. 12, &c, And all this time you ſup- 
poſe God had unchangeably ordained, that there 
| never ſhould he ſuch an heart in them! that it never 
= Fchould be poſſible for the people whom he thus 
= _J/cemed to lament over, to hearken unto him, or to 
walk in his ways? 3 
XI. I. How clear and ſtrong is the reaſoning of 
Dr. Watts on this head? “ It is very hard indeed, 
to vindicate the ſincerity of the bleſfed God or his 
Son, in their univerſal offers of grace and ſalvation: 
40 men, and their ſendin 13 with ſuch mef- 
oy : Cgzg ſages 
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fages and invitations to accept of mercy, if there be 
Not at leaſt a conditional pardon and ſalvation pro- 
vided for them.“ 0 | 

His miniſters indeed, as they know not the event 


of things, may be fincere in offering ſalvation to all 


perſons, according to their genera] commiſſion, Go 


De into all the world, and preach the goſpel to every 


creature. But how can God or Chriit be fincere in 
ſending them with this commiſſion, to offer his 
grace to all men, if God has not provided ſuch 
grace for al! men, no not ſo much as conditionally? 

It is hard to luppoſe, that the great God, who is 
truth itſelf, and faithful in all his dealings, ſhould 
call upon dying men, to truſt in a Saviour for eter- 
nal life, when this Saviour has not eternal life in- 
truſted with him, to give them if they do as he re- 
quires, It is hard to conceive, how the great Go- 
vernor of the world, can be fencere in inviting ſin- 
ners, who are on the brink of hell, to caſt them- 


| ſelves upon an empty word of invitation, a mere 


ſhadow and appearance of ſupport, if chere be 
nothing real to bear. them up from thoſe deeps of 
deſtruction, nothing but mere words and empty in- 
vitations! Can we think, that the righteous and 
holy God, would encourage his miniſters, to call 
them to leave and reſt the weight of their immortal 
concerns, upon a goſpel, a covenant of grace, a 
mediator, and his merit and righteouſneſs! all 


which are a mere nothing with regard to them, a 


heap of empty names, an unſupporting void which 
cannot uphold them? e 
XLII. Our bleſſed Lord does indiſputably com- 


mand and invite all men every where to repent. He 


calleth all. He ſends his ambaſſadors, in his name, 


To preach the goſpel to every creature. He himſelf 
preached deliverance to the captives, without any hint 
of reſtriction or limitation. But now, in what 
manner do you repreſent him, while he is employ» 
ed in this work? You ſuppoſe him to be ſtanding 
at the priſon doors, e the keys thereof in his 

ly inviting the priſoners 
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to come ſorth, commanding them to accept of that 
invitation, urging every motive which can poſſibly 
induce them to comply with that command; adding 
the moſt precious promiſes, if they obey; the molt 
dreadful threatenings if they obey not: and all this 
time you ſuppoſe him to be unalterably determined 


in himſelf, never to open the doors for them! Even 
while he is crying, Come ye, come ye, from that evil 
place: for why will ye die, O houje of Ijracl ! 


« Why! (might one of them reply) becauſe we 
cannot help it. We cannot help ourſelves: and 
thou wilt not help us. It is not in our power to 


break the gates of braſs: and it is not thy pleaſure 


to open them, Why wil we die? We muſt die; 
becauſe it is not thy will to ſave us.“ Alas! my 


brethren ! what kind of ſincerity is this, which you 


aſcribe to God our Saviour? 

XILIII. So ill do election and reprobation agree 
With the truth and ſincerity of God, But do they 
not agree leaſt of all, with the ſcriptural account 


of his love and goòdneſs! that attribute which God 


peculiarly claims, wherein he glories above all the 
reſt, It is not written, © God is juſtice, or God is 
truth,” (although he is juſt and true in all his ways;) 
but it is written, God is love, love in the abſtract, 
without bounds ; and there is no end of his goodne)s, 
His love extends even to thoſe who neither love 


nor fear him, He is good, even to the evil and the 


unthankful: yea, without any exception or limita— 
tion, to all the children of men. For the Lord ts 
loving (or good) to every man and his mercy is over 
all his works, 2 | 


But how is God good or loving to a reprobate, or 


one that is not elected? (You may chule either 
term; for if none but the unconditionally ele are 
ſaved, 1t comes preciſely to the ſame thing.) You 
cannot ſay he is an object of the love or goodneſs 
of God, with regard to his eternal ſtate, whom he 
created (ſays M Calvin plainly and fairly) in vitæ 


contumeliam et mortis exitium, to live a reproach and 


die everlaſtingly, Surely no one can dream that the 
4 by 2 507 628 4 e 
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goodneſs of God is at all concerned with this man's 
eternal ſtate, 4 However, God is good to him in 
this world,” What! when by reaſon of God's 
_uncharnge«ble decree, it had been good for this 
man, never to have been born? when his very 
birth was a curſe; not a bleſſing? & Well, but he 
now enjoys many of the gifts of God, both gifts of 
nature and of providence, He has food and rai- 
ment, and comforts of various kinds, And are not 
all theſe great bleflings?” No, not to him. , At 
the price he is to pay for them, every one of theſe 
alſo 1s a curſe, Every one of theſe comforts, is by 
an eternal decree, to coſt him a thouſand pangs in 
hell, Forevery moment's pleaſure which he now 
enjoys, he is to ſuffer the torment of more than a 
thouſand years: for the ſmoke of that pit which is 
proparing for him aſcendeth up for.ever and ever, 
God knew this would be the fruit of whatever he 
ſhould enjoy, before the vapour of life fled away, 
_ He deſigned it ſhould, It was his very purpoſe in 
giving him thoſe enjoyments. So that by all theſe 
(according to your account) ke is in truth and rea. 
lity, only fatting the ox for the ſlaughter. “ Nay, 
but God gives him grace too.“ Yes; but what 
kind of grace? Saving grace, you own, he has 
none: none of a ſaving nature. And the common 
grace he has, was not given with any deſign to fave 
Ki ſoul: nor with any deſign to do him any good 
at all; but only to reſtrain him from hurting the 
- eleft, So far from doing him good, that this grace 
alſo neceffarily increaſes his damnation. And God 
| knows this you ſay; and deſigned it ſhoald : it was 
one great end for which he gave it! Then I deßre 
to know, how is God good or loving to this man ? 
either with regard to time or eterniiy 77, 
XLIV. Let us ſuppoſe a particular inſtance, 
Here ſtands a man, who is reprobated from all eter- 
nity; or, if you would expreſs it more ſmoothly, 
one who is not elected, whom God eternally de-. 
creed to paſs by. Thou haſt nothing therefore to 
expett from God after death, but to be ö 
e | „lake 


„ 


lake of fire burning with brimſtone; God having 
conſigned thy unborn ſoul to hell, by a decree 
which cannot paſs away, And from the time thou 
alt born under the irrevocable curſe of God, thou 
canſt have no peace, For there is no peace to the 
wicked, and ſuch thou art doomed to continue, 
even from thy mother's womb. Accordingly God 
giveth thee of this world's goods, on purpoſe to in- 
hance thy damnation, He giveth thee now ſub- 
ſtance or friends, in order hereafter to heap the 
more coals of fire upon thy head. He filleth thee 
with food, he maketh thee fat and well-liking, to 
make thee a more ſpecious ſacrifice to his ven- 
geance, Good-nature, generofily, a good under- 
ſtanding, various knowledge, it may be, or elo- 

uence, are the flowers wherewith he adorneth 
thee, thou poor victim, before thou art brought to 
the ſlaughter. Thou haſt grace too! but what 


grace? Not ſaving grace, That is not for (thee, 


but for the ele& only. Thine may properly be 
_ termed damning grace; fince it is not only ſuch in 


the event, but in the intention. Thou receivedſt it 


of God for that very end, that thou mighteft re- 
ceive the greater damnation. It was given, not to 
convert thee, but only to convince; not to make 
thee without ſin, but without excuſe; not to de- 
ſtroy, but to arm the worm that never dieth, and 
to blow up the fire that never ſhall be quenched. 
XLV. Now | beſeech you to den 
how is God good or loving to this man ? Is not this 
ſuch love as makes your blood run cold? as cauſes 


the ears of him that heareth to tingle-? and can 


you believe, there is that man on earth or in hell, 
who can truly tell God, “Thus haſt thou done ??? 
Can you think, that the loving, the merciful God 


ever dealt thus with any ſoul which he hath made ? 


But you muſt, and do believe this, if you believe 


unconditional election. For it holds reprobation 


in its boſom : they never were, never can be di- 


| vided, Take then your choice. If for the ſake of 
election you will ſwallow reprobatian, well. But 5 


if 
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if you cannot digeſt this, you mult neceſſarily give 
up unconditional election. | 

XLVI. © But you cannot do this: for then you 
ſhould be called a Pelagian, an Arminian, and what 
not?” And are you afraid of hard names? Then 
you have not begun to be a diſciple of Jeſus Chriſt. 
„ No, that is not the caſe, But you are afraid, if 


you do not hold election, you mult hold free- will, 


and ſo rob God of his glory in man's ſalvation.” 

I anſwer, 1, Many of the greateſt maintainers of 
election, utterly deny the conlequence, and do not 
allow, that even natural free-will in man, is repug- 
nant to God's glory. Theſe accordingly allert, 
that every man living has a meaſure of natural free- 
will. So the affembly of divines (and therein the 


| body of Calvinifts both in England and Scotland) 


„God hath endued the will of man with that na- 
tural liberty, that is neither forced, nor, by an abſo- 
lute necellity of nature, determined to do good or 
evil:” Chap. ix. And this they aſſert of man in 
his fallen ſtate, even before he receives the grace 


But I do not carry free · ill ſo far; (1 mean not 
in moral things) natural free- will, in the preſent 
ſtate of mankind, I do not underſtand, I only af- 


ſert, that there is a meaſure of fiee-will ſupernaturally 


reſtored. to every man, together with that ſuperna» 
furat light, which enlightens every man that cometh 
into the world. But indeed, whether this be matural 
or no, as to your objection it matters not. For that 
equally lies againſt both, againſt any free-will of 
any kind; your aſſertion being thus, If man has 


any free-will, God cannot have the whole glory 
of his ſalvation,” Or, It is not ſo much for the 


glory of God, to ſave man as a free- agent, put into 
à capacity of concurring with his grace on the one 
hand, and of reſiſting it on the other; as to ſave 
him in the way of a neceſſary agent, by a power 
which he cannot poſſibly reit. rien ear: 

_ ALVIL. With regard to the former of theſe al. 
ſertions, If man has any free will, then God 
5 | Cannot 
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cannot have the whole glory of his ſalvation,“ is 
vour meaning this: “If any man has any power to 


_ work out his pwn falvation, then God cannot have 


the whole glory? If it be, I maſt aſk gan, what 
do you mean, by God's © having the whole glory?“ 
Do you mean, „his doing the, whole work, with- 
out any concurrence on man's part?” If ſo, your 
alſertion is, „If man do at all work together with 
God, in working out his own ſalvation, then God 


does not do the whole work, without man's works 


ing together with him,” Moſt true; moſt ſure: but 
cannot you fee, how God nevertheleſs may have 
all the glory? Why the very power to work toge- 
ther with him, was from Cod. Therefore to him 1s 
all the-glory, Has not even experience taught you 
this? Have you not often felt, in a particular temp- 
tation, power either to reſiſt or yield to the grace of 
God? And when you have yielded to work toge- 
ther with him, did you not find it very poſlible 
notwithſtanding, to give him all the glory? So 
that both experience and ſcripture are againſt you' 
here, and make it clear to every impartial inquirer, 
that though man have freedom to work or not work 
together with God, yet may God have the glory of 
his ſalvation, 3 3 W 
XLVIII. If then you ſay, 4 we aſcribe to God 
alone, the whole glory of our ſalvation.“ I anſwer, 
So do we too. If you add, , Nay, but we affirm, 
that God alone does the Whole work, without man's 
working at all;“ in one ſenſe, we allow this alſo, 


We allow, it is the work of God alone, to juſtify, 


to ſanctify, and to glorify, which three comprehend 


mme vrhole of ſalvation, Vet we cannot allow, that 
man can only reſiſt, and not in any wiſe. work tage- 
zer witk God: or, that Gad is ſo the whole worker 


This I dare not ſay; for I cannot prove it by ſcrip- 


ture: nay, it is flatly contrary thereto: for the ſerip- 
ture is expreſs, that (having received power from 
X God) we are to work out our own ſalvation and that 
(after the work of God is begun in our ſouls) we 
= re workers together with him. 


XLIX. Your 
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XLIX. Your objection, propoſed in another 
form, is this: © It is not ſo much for the glory of 
God, to ſave man as a free-agent, put into a . 
city of either concurring with, or reſiſting his 
grace: as to ſave him in the way of a neceſſary. 
agent, by a power which he cannot poſſibly reſiſt,” 

O that the Lord would anſwer for himſelf! that 
he would ariſe and maintain his own cauſe! that he 
would no longer ſuffer his ſervants, ſew as they are, 
to weaken one another's hands, and to be wearied 
not only with the contradiction of fenners, but even 
of thoſe who are in a meaſure ſaved from ſin! Moe 
2s me that I am conſtrained to dwell with Meſheck ! 
among them that are enemies to peace! I labour for 


teace : but when 1 ſpeak thereof, they ſtill make 


themſelves ready for battle. 5 

L. If it muſt be then, let us look one another in 
the face, Ho 1s it more for the gloty of God, to 
ſave man irreſiſtibly, than to ſave him as a free- 
agent, by ſuch grace as he may either concur with 
or reſiſt ? I fear you have a confuſed, unſcriptural 


notion of 5 the glory of God.” What do you 


mean by that expreſſion? The glory of God, 
ſtrictly ſpeaking, is his glorious eſſence and his at- 
tributes, which have been ever of old. And this 

glory admits of no increaſe, being the ſame yeſter- 


day, to-day, and for ever. But the ſcripture fre- 


quently | Wa of the glory of God, in a ſenſe ſome- 
thing different from this; meaning thereby, the 
manifeſtation of his eſſential glory, of his eternal 
power and godhead, and of his glorious attributes, 
more eſpecially his juſtice, mercy, and truth, And 
It is in this ſenſe alone, that the glory of God is 
ſaid to be advanced by man. Now then this is the 
Point which it lies on you to prove, © that it does 
more eminently manifeſt the glorious attributes of 
God, more eſpecially his juſlice, mercy, and truth, 


to ſave man irrefiſtibly, than to ſave him by ſuch 


grace as it is in his power either to concur with, or 
| it 1530 3 wer eithe ncur 
| to reſiſt. 4 
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think it) of free-will.: or the other ſc 
tended with the abſurdity of reprobation, be the 


ſons vi men. | 


whole œconomy of man's ſalvation ? 


t 37 2 


» LI. But you muſt not imagine, I will be ſo une 
wile, as to engage you here on this ſingle point, I. 


ſhall not now diſpute (which yet might be done) 
whether ſalvation by irreſiſtible grace (which in- 
deed makes man a mere machine, and conſequently 
no more rewardable and puniſhable) whether, I ſay, 
ſalvation by irreſiſtible grace, conſidered apart from 
its conſequences, manifeſt the glory of God more or 


leſs, than falvation by grace which may be reſiſted, 


Not ſo; (but by the aſſiſtance of God) I ſhall take 
your whole ſcheme together; irreſiſtible grace for 
the elect, implying the denial of ſaving grace to 
all others: or unconditional election, with its in- 
ſeparable companion, unconditional reprobation. 
The caſe is clearly this. You may drive me, 


on the one hand, unleſs I will contradi& myſelf, 


or retract my principles, to own a meaſure of free- 
will in every man (though not by nature, as the 
aſſembly of divines.) And on the other hand, 
I can drive you, and every aſſertor of uncon- 
ditional election, unlcis you will coatradict your-— 
ſelf, or retract your principles, to own unconditional 
reprobation. V | 
Stand forth then, free-will, on the ove ſide, and 
reprobation on the other, And let us ſee, whether 
the one ſcheme, attended with the abſurdity (as you 


heme, at- 


more defenſible, Let us ſee (if it pleale the Father 
of lights to open the eyes of our underſtanding 
which of theſe is more for the 


diſplay of his glorious attributes, for th i 
feſtation of his wiſdom, juſtice, = r 

LII. Firſt, his Wiſdom, If man be in fo... 
meaſure free, if by that light, which e 
man that comes into the world, there be /et before kim 


life and death, good and evil; then ho 7 
does the manifold wiidom of God a E 


eing willing 
yet not willing to 


that all men ſhould be ſaved 
D orce 
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glory of God, for the 


and mercy to the 
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force them thereto; willing that men ſhould be 
ſaved, yet not as tices or ſtones, but as men, as rea- 
ſonable creatures, endued with underſtanding to 


diſcern what is good, and liberty, either to accept or 
| refuſe it: how does he ſuit the whole ſcheme of his 


diſpenſations to this his che,, his plan, the counſel 
of has will? His firſt ſtep is, to enlighten the un- 
derſtanding, by that general knowledge of good 
and evil, To this he adds many ſecret reproofs, if 
they act contrary to this light: many inward con- 


 vichions, which there is not a man on earth who 


has not often felt. At other times he gently moves 


their wills, he draws and wooes them (as it were) to 


walk in the light. He inſtils into their hearts good 


deſires, though perhaps they know not from 


whence they come. Thus far he proceeds with all 
the children of men, yea, even with thoſe who have 
not the knowledge of his written word. But in this, 
what a field of wiſdom is diſplayed, ſuppoſe man be 
in ſome degree a free-agent ? How is every part of 
it ſuited to this end? To ſave man, as man; to ſet 


life and death before him, and then perſuade (not 
force him) to chuſe life! 


_ Purpoſe of God, a perfect rule is firſt ſet before him, 


According to this grand 


to ſerve as a lanthorn to his ways, and a light in all his 
paths, This 1s offered to him in the form of a law, 
inforced with the ſtrongeſt ſanctions, the moſt glo- 
rious rewards for them that obey, the ſevereſt pe- 
nalties on them that break it, Toreclaim theſe, God 
_ uſes all manner of ways; he tries every avenue of 
their ſouls. He applies ſometimes to their under- 
 Randing, ſhewing them the folly of their fins : ſome- 


times to their affections, tenderly expoſtulating with 


them for their ingratitude, and even condeſcending 
to aſk, what could I have done for you (conſiſtent 
with my eternal purpoſe not to force you) which / 
have not done ? 


except ye repent, ye ſhall all likewiſe periſh - ſometimes 


promiſes, your fins and your iniquities will I remember 
no more. Now what wiſdom is ſeen in all this, ii 
man may indeed chuſe life or death! But if every 


e intermixes ſometimes threats, 
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man be unalterably conſigned to heaven or hell, be- 
fore he comes from his mother's womb, whete is 
the wiſdom of this; of dealing with him in every 
reſpeR, as if he were free, when it is no ſuch thing P 
What avails, what can this whole diſpenſation of 
God avail a reprobate? What are promiſes or 
threats, expoſtulations or reproofs to thee, thou fire- 
brand of hell? What indeed (O my brethren, ſuf- 
fer me to ſpeak, for I am full of matter) but empty 


juſt nothing? O where (to wave all other conſider- 
ations now) is the w/dom of this proceeding? To 
what end does all this apparatus ſerve? If you 


that ? ſeeing this was tnfured before the foundation 
of the world, Let all mankind then judge, which 
of theſe accounts is more for the glory of God's 
wiſdom! 


LIII. We come next to his Juſtice, Now if 


f man be capable of chuſing good or evil, then he is 
t a proper object of the Juſtice of God, acquitting or 
t condemning, rewarding or puniſhing, But other- 
d wiſe he is not. A mere machine is not capable of 
1, being either acquitted or condemned, Juſtice can- 
is not puniſh a ſtone for falling to the ground; nor 
Ny (on your ſcheme) a man for falling into fin, For he 
o- can no more help it than the ſtone, if he be (in your 
e- ſenſe) fore-ordained to this condemnation, Why does 
od this man fin? © He cannot ceaſe from fin?” Why 
of cannot he ceaſe from ſin? * Becauſe he has no 
er- 


ſaving grace,” Why has he no ſaving grace? “ Be- 
cCaule God of his own good pleaſure, hath eternally 
= decreed, not to give it him.“ Is he then under an 
= unavoidable neceſſity of ſinning? “ Yes; as much 
as a ſtone is of falling, He never had any more 


9 in the air.“ And ſhall this man, for not doing what 


he never could do, and for doing what he never 


could avoid, be ſentenced to depart into everlaſting 
fre, prepared for the devil and his angels? „ Yes, 
öbccauſe it is the ſovereign will of God,” Then 
+ 2 Fs: 8 you 


force, but mere grimace, ſounding words, that mean 


ſay, to enfure his damnation ; alas! what needeth 


power to ceaſe from evil, than a ſtone has, to hang 
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* you have eicher found a new God or made one!“ 
This is not the God of the Chriſtians, Our God is 
Juſt in all his ways; he reapeth not where he hath 
not ſtrewed, He requireth only according to what 
he hath given: and where he hath given little, little 
is required, The glory of his Juſtice is this, to 
reward every man according to his works, Hereby 
is that glorious attribute ſhewn, evidently ſet 
forth before men and angels, in that it is accepted 
of every man according to that he hath, and not 
according to that he hath not. This is that juſt 
decree which cannot paſs either jn time or in 
eternity, | = | 
Thus one ſcheme gives the Juſtice of God its 
Full ſcope, leaves room for it to be largely diſ- 
8 in all its branches: whereas the other 
nakes it a mere ſhadow, yea, brings it abſolutely 
to nothing. 
LIV. Juſt as glorioufly does it diſplay his Love! 
ſuppoling it to be fixed on one in ten of his crea- 
tures ; (might I not rather ſay, on one in a hun- 

dred ?) and to have no regard to the reſt, Let the 
ninety and nine reprobates periſh without mercy, 
It is enough for him to love and fave the one ele, 
But why will he have mercy on theſe alone, and 
leave all thoſe to inevitable deſtruction ? “ He will 
—becauſe he will!” O 175 God would give unto 
you who thus ſpeak, meekneſs of wiſdom ! then 
would I aſk, What would the univerſal voice of 
mankind pronounce ofthe man that ſhould act thus? 
That being able to deliver millions of men from 


death, with a ſingle breath of his mouth, ſhould re- 


fuſe to ſave any more than one in a hundred, and 
fay, „I will not, becauſe I will not,”” How then 
do you exalt the mercy of God, when you aſcribe 
ſuch a proceeding to him? What a ſtrange comment 
is this on his own word, that kis mercy ig over all his 
works ! SI | 1 
Do you think to evade this by ſaying, his 
mercy is more diſplayed in irreſiſtibly ſaving the 
elect, than it 5 be in giving choice of ſal- 
: | vation 


1 


vation te all men, and actual ſalvation to thoſe that 
accepted it?“ How ſo? make this appear if you 
can. What proof do you bring of this aſſertion? 
I appeal to every impartial mind, whether the re- 
verſe be not obvioully true? Whether the mercy 
of God would not be far lefs gloriouſlly diſplayed, 
in ſaving a few by his irreſiſtible power, and 


leaving all the reſt without help, without hope, 
to periſh everlaſtingly, than in offering ſalvation 


to every creature, actually ſaving all that conſent 


| thereto, and doing for the reſt, all that infinite 


wiſdom, almighty power, and boundleſs love can. 
do, without forcing them to be ſaved, which. 
would be to deſtroy the very nature that he had. 
given them, I appeal, I ſay, to every impartial 


mind, and to your own, if not quite bliaded with. 


prejudice, which of theſe accounts places the: 
mercy of God in the moſt advantageous light? 

LV. Perhaps you will ſay, © But there are other 
attributes of God, namely, his ſovereignty, un- 
changeableneſs, and faithfulneſs. I hope you do- 


not deny theſe,” I anſwer, no; by no means, The 
ſovereignty of God appears, 1. In fixing from eter- 


nity thatdecree touching the ſons of men, He that 


believeth Hall be faved : He that believeth not all be 
damned ; 2, In all the general circumſtances of 


_X creation ; in the time, the place, the manner of 


relations) attending the birth of every one: 


creating all things: in appointing. the number and 
kinds of creatures, viſtble and inviſible: g. In al. 


lotting the natural endowments of men, thele to one, 
and thoſe to another: 4, In diſpoſing the time, 
place, and. other outward circumſtances (as parents, 
. In 
diſpenſing the various gifts. of his. Spirit, = the 
edification of his church: 6. In ordering all tem- 
pre things (as health, fortune, friends) every thin 
hort of eternity. But in diſpoſing the LEY 


ſtates of men, (allowing only. what was obſerved. 
underthefirſt article) it is clear, that not lovereignty ' 


lone, but juſtice, mercy, and truth hold the reins. 


The Governor of heaven and earth, the 1 AM, 
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over all, God, bleſſed for ever, takes no ſtep here 
but as theſe direct, and prepare the way before his 
face, Ihis is his eterna! and irreſiſtible will, as he 
hath revealed unto us by his Spirit: declaring in 
the ſtrongeſt terms, adding his oath to his word, 
and becauſe he could {wear by no greater, ſwearing 
by himſelf, As I live, faith the Lord God, I have no 
pleaſure in the death of him that dieth, The death of 
him that dieth can never be reſolved into my plea- 
{ure or fovereign will, No! it is impoſſible. We 
challenge al} mankind, to bring one clear, ſcriptu- 
ral proof to the contrary, You can bring no fcrip- 
ture proof that God ever did, or affertion that he 
ever will, act as mere ſovereign in eternally condemn- 
ing any foul that ever was, or will be born into the 
world, 5 | . | | 
LVI. Now, you are probably thinking of Eau 
and Pharaoh. Do you then ſet it down as an un- 
queſtionable truth, that theſe were eternally con- 
demned, by the mere ſovereign will of God? Are 
you fure, that they were eternally condemned? 
Even that point 1s not altogether certain. It is no 
where aſhrmed in holy writ: and it would coſt you 
fome pains to prove it, It is true, Pharaoh's death 
was a puniſhment from God ; but it does not fol- 
low, that he was puniſhed everlaſtingly, And if 
he was, it was not by the mere ſovereign will of' 
God, but becauſe of his own ſtubbornneſs and 
impenimnce. | | 
Of this Moſes has given us a particular account: 
accordingly we read, ien Pharaoh ſau that there 
was reſpite (after he was delivered from the plague 
of frogs) he hardened his heart, and hearkened not unto 
them (Exod. viii. 13.) So after the plague of flies; 
Pharaoh hardened his heart at this time alſo, neither 
would he let the people go. (ver. 32.) Again, When 
Pharaoh ſaw, that the rain and the hail were ceaſed, 
he ſinned yet more, and hardened his heart, he and his 
ſervants, (Exod, ix. 34.) After God had 127 him 
all this ſpace to repent, and had ex poſtulated with . 
him for his obſtinate impenitence in thoſe ſolemm 
e words, 
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- words, How long wilt thou refuſe to humble thyſelf 
before me? (Chap. x. 3.) What wonder is it, if 
God then hardened his heart; that is, permitted 
Satan to harden it? if he at length wholly with. 
drew his ſoftening grace, and gave him up to a 
reprobate mind ? | | 


many points. The firſt was, the ſelling his birth- 
right to Jacob, (Gen, xxv. 31, &c.) The next, his 


ver. 34, 35.) but it is highly probable he was ſen- 


fon make me ſavoury meat, that my ſoul may bleſs thee 
before I die, Gen. xxvii. 4. | 


the manner wherein he was ſupplanted by his 
EE. brother Jacoh. Upon Jaac's relation of this, 
8 Eſau cried with a great and exceeding bitter cry ; 
þ (ver. 34.) and ſaid unto his father, Bleſs me, even me 
alſo, O my father ! but he found no place, ſays the 
Apoltle, for repentance, for recovering the bleſſin 
though he ſought it carefully with tears, Thy brother, 


mM | 
| 


| Bleſſed him, yea, and he ſhall be bleſſed. So that all 
Eſau's ſorrow and tears could not recover his birth- 
right, and the bleſſing annexed thereto, | 
And yet there is great reaſon to hope, that E/au 
(as well as Jacob) is now in Abraham's boſom, For 
although for a time he. hated Jacob, and afterward 
came againſt him with four hundred men, very pro- 


ran and embraced him, and fell on his neck and Ae 
him. So thoroughly had God changed his heart, 
And why ſhould we doubt but that happy change 
continued? , 1 Re 15 
LVIII. You can ground no ſolid obje&ion to 
this, on St. Paul's words, in the 18 to the 
Romans: It was ſaid unto her, the elder fhall ſerve 
2 | the 


LVII. The caſe of Eſau is widely different from 
this: although his conduct allo is blameable in 


ſible of his fault; becauſe J/aac appears to have 
been fully reconciled to him, when he ſaid, My 


In the following verſes we have an account of 


marrying againſt his father's conſent, (chap, xxvi, | 


faid Jaac, hath taken away thy bleſſing; I have 


bably deſigning to take revenge for the injuries he 
had ſuſtained; yet we find, when they met, Eſau 
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unchangeableneſs, with zegard to his decrees, is 


(44) 


the younger: as it is written, Jacob have I loved, but 
Eſau have I hated, chap. ix, ver. 12, 13. For it is 
undeniably plain, that both theſe ſcriptures relate, 
not to the perſons of Jacob and Efau, but to their 
deſcendants; the 1fraelites ſprung from Jacob, and 
the Edomites ſprung from Hau. In this ſenſe only 
did the elder (Eſau) ferve the younger? not in his 
perſon; (for E/au never ſerved Jacob) but in his 
polterity, The poſterity of the elder brother ſerved 
the poſterity of the younger, | 3 
The other text referred to by the Apoſtle, runs 
thus. I loved Jacob, and I hated I'fau, and laid his 
mountains, and his heritage waſie for the dragons of 
the wilderneſs, Mal. i. 2. Whole heritage was 1t that 
God laid waſte? Not that which Eau perſonally 
enjoyed; but that of his poſterity, the Edomites : 
for their enormous fins, largely deſcribed by ſeveral 
of the prophets. So neither here is there any in- 
ſtance of any man being finally condemned, by the 
mere ſovereign will of God. 1 
LIX. The unchangeabl:n:ſs of God we allow 
Iikewife. In him is no vartablenefs, neither ſhadow of 
turning. But you ſeem to lie under a miſtake, 
concerning this alſo, for want of obſerving the 
ſcripture-account of it, The ſcripture teaches, 
1. That God is unchangeable, with regard to his 
decrees, But what decrees? The ſame that he has 
commanded to be preached to every creature, He that 
believeth mall be ſaved ; he that believeth not, Hes be 
damned. The icripture teaches, 2, That God is 
unchangeable with regard to his love and hatred, 
But. how? Obſerve this well; for it is your grand 
miſtake, and the root of almoſt all the reſt. God 
unchangeably loveth righteouſneſs, and hateth ini- 
quity. Unchangeably he loveth faith, and un- 
changeably hateth unbelief, In conſequence here— 
of, he unchangeably loves the righteous, and hateth 
the workers of iniquity, He unchangeably loves 
them that believe, and. hates wilful, obſtinate un- 
believers. So that the ſcripture-account of God's 


9 > <4 <-> S ION = 4 
by _ 9 £ CE oh 3 err 3X P 1 Y 
. 2 n „ „ „3 e f WP 
2 1 Mod „ th * A 2 : a 2 £ 4 - © 
* 8 "ONS © OCs l £% 7 $48 BG p a. 4 
s p oy . D q - a p 


Ira Oe 
3 


— 2 n W : + "Þ WH * 
TS 8 n WAA Ws 42s 9 
- * 2 . *, — = 8 4 
a 


E 


this: 


5 rs 8 4 a 0 
3 e - 
+ - ow * $87: tf 70 r 1 F a 3 4 
* 2 ths AS I os. 2 3 * n e 8 en 22 4 
2.2 * 82222 8 * 1 EL Sa — 3 * 
. * . . 1 
* 


15 
** 
7 


; 
L 
1 
x. 
. 
5 
uy 
1: 
* 
* 
EC] . 
F 
”"> 
A : 
3 
2 
5 
5 
q 


_ „ . TEE IEEE OD eee, 
e N E 8 8 


16 


this: he has unchangeably decreed to ſave holy 
believers, and to condemn obſtinate impenitent 
unbelievers, And, according to ſcripture, his un- 
changeableneſs of affeftion, properly and primarily 
regards tempers, and not perſons: and perſons (as 
Enoch, Noah, Abraham) only as thole tempers are 
found in them, Let then the unchangeableneſs of 
God be put on the right footing ; let the ſcripture 
be allowed to fix the objects of it, and it will as 


ſoon prove Tranſubſtantiation, #s Unconditional 


Election. 


LX. The faithfulneſs of God may be termed a 


branch of his truth, He will perform what he hath 


promiſed, But then let us enquire of the oracles of 


God to whom are the promiſes made? the pro- 
miſes of life and immortality ? The anſwer is, To 
Abraham and his feed, that is, to thoſe who walk in 
the 2 of the faith of their father Abraham, To 
thoſe who believe, as believers, are the goſpel 
promiſes made, To theſe hath the faithful God,) 


engaged, that he will do what he hath ſpoken, 


He will fulfil his covenant and promiſe which he hath 
made to a thouſand generations: the ſum of which 
1s, (as we find it expteſaly declared, by the Spirit 
of God,) the Lord will give grace, (more grace) and 
glory, and no good thing will he with-hold from them 
that live a godly life. 


LXI. This Covenant of God I underſtand: but 


I have heard of another which I underſtand not. 1 


have heard, that God the Father made a cove- 


nant with his Son, before the world began, where- 


in the Son agreed to ſuffer ſuch and ſuch things, 
and the Father to give him ſuch and fuch ſouls for 
a recompenſe : that in conſequence of this, thoſe _ 
fouls muſt be ſaved, and thoſe. only, ſo that. all 
others muſt be damned.” 1 beſeech you, where is 


this written? In what part of ſcripture is this 


covenant to be found? We may well expect a 
thing of this moment to be revealed very expreſsly, 


with the utmoſt clearneſs and folemnity! But 


iS 


where is this done? And if it-is not done, if there 
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is no ſuch account in all the Bible, which ſhall 
we wonder at moſt, that any- ſerious man ſhould 
advance, or that thouſands ſhould believe, ſo ſtrange 
an aſſertion, without one plain text of ſcripture to 
ſupport it, from Geneſis to the Revelation? 

LXII. I ſuppoſe you do not imagine that the 
bare word, Covenant, if it occurred ever ſo often in 
holy writ, 1s a proof of any ſuch covenant as this, 
The grand covenant which we allow to be men- 
tioned therein, is a covenant between God and 
man, eſtabliſhed in the hand of a Mediator, who 
taſted death for every man, and thereby purchaſed it 
for all the children of men. The tenor of it (lo 


oſten mentioned already) is this: “ whoſoever 


believeth unto the end, ſo as to ſhew his faith by 


| his works, I the Lord will reward that ſoul 


eternally, But whoſoever will not believe, and 
conſequently dieth in his fins, I will puniſh him 
with everlaſting deſtruction.“ | 

LXIII, To examine thoroughly whether this 
covenant between God and man be unconditional 
or conditional, it may be needful to gobackas far as 
Abraham;the father of the faithful: to enquire what 
manner of covenant it was, which God made with 
him? and whether any reaſon be aſſigned, of God's 
peculiarly bleſſing Abraham, and all the nations of 
the earth in him | 


The firſt mention of the covenant between God 


and him, occurs Gen. xv. 18. The ſame day the 


Lord made a covenant with Abraham, faying, unto 
thy feed will I give this land, But this is much 


more explicitly related in the ſeventeenth chapter, 
ver. 1, * The Lord appeared unto Abraham, and 


ſaid unto him, I am the almighty God; walk 
before me, and be thou perfect. And I will make 


my covenant between me and thee, and will multi- 


ly thee exceedingly. And Abraham fell on his 
ace; and God talked with him ſaying, as for me, 
behold my covenant is with thee, and thou ſhalt be 
a father of many nations, Neither ſhall thy name 
any more be called Abram, but thy name ſhall be 
e . Abraham: 


C47) 


Abraham: for a father of many nations have I 
made thee. And 1 will eſtabliſh my covenant 
between me and thee, and thy ſeed after thee, for 
an everlaſting covenant, to be a God unto thee, and 
to thy ſeed after thee—Every man- child amon 
you {hall be circumciſed—1t ſhall be a token of the 
covenant betwixt me and you—The uncircumciſed 
man-child ſhall be cut oft; he hath broken my 
covenant,” So we ſee, this original covenant, 
though everlaſting was conditional, and man's 
failing in the condition, cleared God, 
LXIV. We have St. Paul's account of this 
covenant of God with Abraham, in the fourth 
chapter of his epillle to the Romans (ver. g, &c.) 
Abraham, ſaich he, belzeved God, and it was counted to 
him for righteouſneſs, (This was a little before God 
e{tabliſhed his covenant with him, and is related 
Gen, xv. 6.) „And he received the ſign of cir- 
cumciſion, a ſeal of the righteouſneſs of the faith 
which he had, yet being uncircumciſed, that he 
might be the father of all them that believe, though 
they be not circumciſed, that righteouſneſs might 
be imputed to them alſo; and the father of circum- 
cthon (i. e. of them that are circumciſed) to them 
who are not of the circumciſion only, but alſo walk 
in the ſteps of. that faith of our father Abraham, 
Which he had, being yet uncircumciſed,” Now if 
theſe words do not expreſs a conditional covenant, 
certainly none can, 
LXV. The nature and ground of this covenant 
of God with Abraham 1s farther explained, Gen. 
xviii. 19, &c, And the Lord ſaid, ſhall I hide 
from 8 that thing which I do? ſeeing 
all the nations of the earth ſhall be bleſſed in him 
For I know him, that he will command his chil- 
dren, and his houlehold after him: and they ſhall 
keep the way of the Lord, to do juſtice and judg- 
ment, that the Lord may bring upon Abraham that 
which he hath ſpoken of him.” 
Does God ſay here, I will do it, becauſe I will ? 
Nothing leſs, The reaſon is explicitly aſhgned : 
1 95 — 
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All nations all be blefſed in him + For he will com- 
mand lus children, and they ſhall keep the way of the 
Lord, 
The reaſon is yet more (clearly, it cannot, but 
it more) fully ſet down in the twenty- ſecond chapter, 
Fi ver. 16, &c, 
| « By myſelf have I ſworn, ſaith the Lord, 
BECAUSE thou haſt done this thing, and haſt not 
with-held thy ſon, thine only ſon : that in bleſſing 
I will bleſs thee—and in thy ſeed ſhall all the 
* nations of the earth be blefled;” (that is, the 
i Meſſiah ſhall ſpring from thee; BECAUSE thou haſt 
i obeyed my voice. a 
This is yet again declared, Chap, xxvi, (ver. 2, 
&c.) © And the Lord appeared unto Iſaac, and 
| | ſaid—Sojourn in this land, and I will be with 
4 thee, and bleſs thee: for unto thee, and unto thy 
5 ſeed I will perform the oath which I ſware unto 
4 Abraham thy father. In thy ſeed ſhall all nations 
N of the earth be bleſſed: BECAUSsE that Abraham 
| obeyed my voice, and kept my charge, my com- 
Fs mandments, my ſtatutes, and my laws.“ 


LXVI. This covenant made to Abraham and his 
ſeed, is mentioned again, Exod. xix, (ver. g, &c.) 
„And the Lord called unto Moſes, ſaying, thus 
ſhalt thou ſay to the houſe of Jacob, and tell the 
children of Iſrael, ye have ſeen what I did to the 

Egyptians, and how I bare you on eagles wings, 
and brought you unto myſelf, Now therefore, Ir 
ye will obey my voice indeed, and keep my cove- 
nant, then ye ſhall be a peculiar treaſure unto. me, 


above all people.“ | 5 
In the Glowing chapter God declares the terms 
of the covenant they were to keep, in ten com- 
mandments. And theſe themſelves are ſometimes 
_ termed, the covenant; ſometimes, the book of the 
covenant, So chap, xxiv. (ver. 4, &c.) after God 
had made an end of ſpeaking to the people, it is 
ſaid, + And Moſes wrote all the words of the Lord, 
and roſe up early in the morning—and he 2 
| | | the 
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mains in thoſe who vo taſted the grace of God, 


8 


the book of the covenant, and read in the audi— 
ence of the people; and they ſaid, all that the Lord 
hath ſaid will we do. And Moles took the blood 


(of the burnt-offering) and ſprinkled it on the 


people, and ſaid, behold the blood of the cove- 
nant which the Lord hath made with you concern— 
ing all theſe words,” 86.65 0-344 7 
After the people had broken this covenant by 
worſhipping the golden calf, God renews it, chap. 
xxxiv. where we read (ver, 27, 28.) © And the 
Lord ſaid unto Moſes, write thou theſe words, for 


after the tenor of thele words I have made a co- 


venant with thee and with Iſrael—and he wrote 
upon the tables, the words of the covenant,” the 
ten commandments, | . 
LXVII. According to the tenor of this cove- 
nant, made to Abraham and his ſeed, God after- 


ward declares (Levit. xxvi. ver. g, &c.) 6 If ye 


walk in my ſtatutes, and or my commandments 
and do them, then I will eſtabliſh my covenant 
with you, and 1 will be your God, and ye ſhall be 


my people—But if ye will not hearken unto me, 


ſo that ye will not do all my commandments, but 
that ye break my covenant, I will {et my face 


. againſt you, and I will avenge the quarrel of my 
covenant—Yet if they ſhall confeſs their iniquit 2 
and if their uncircumciſed hearts be humbled— 
then will I remember my covenant with Jacob, and 


allo my covenant with Iſaac, and alſo my covenant 


with Abraham will I remember.” Conſequently 


the covenant with Abraham, Iſaac, and Jacob, was 
conditional, as well as that with their poſterity, 
LXVIII. © But is not the Faithfulneſs of God 
engaged to keep all that now believe from falling 


away ?“ I cannot ſay that. Whatever afſurance 
God may give to particular ſouls, I find no gene- 
ral promile in holy, writ, „That none who once 
believes ſhall finally fall.“ Yet, to ſay the truth, 


this is ſo pleaſing an opinion, ſo agreeable to fleſ 
and Nes ſo ſuitable to Whatever of — 


that 


— 


— — 
—— — 


1 
that J ſee nothing but the mighty power of God, 


which can reſtrain any who hears it from cloſing 


with 1t, But ſtill it wants one thing to recommend 
it, plain, cogent, ſcripture-proof, 


Arguments from experience alone will never de- 
termine this point, They can only prove thus 
much, on the one hand, that our Lord is exceed- 


ing patient, that he is peculiarly unwilling any 


believer ſhould periſh; that he bears long, very 


long with all their follies, waiting to be'gracious, 
and to heal their backſliding; and that he does 


actually bring back many loſt ſheep, who, to man's 


apprehenſions, were irrecoverable: but all this 
does not amount to a convincing proof, that no 
believer can or does fall from grace. So that this 
argument, from experience, will weigh little with 
- thoſe who believe the poſſibility of falling. 


And it will weigh full as little with thoſe who 


do not, For if you produce ever ſo many examples 


of thoſe who were once ſtrong in faith, and are 


now more abandoned than ever, they will evade 
_— by ſaying, O, but they will be brought back; 


they will not die in their ſins.” And it they do 


die in their fins, we come no nearer; we have not 
gained one point ſtill. For it is eaſy to ſay, They 
were only hypocrites; they never had true faith,” 


Therefore {cripture alone can determine this gueſ- 


tion. And ſcripture does ſo fully determine it, 
that there needs only to ſet down a very few texts, 
with ſome ſhort reflections upon them. 


LXIX. That one who is a true believer, or, in 
other words, one who is holy or righteous in the 


judgment of God himſelf, may nevertheleſs finally 
fall from grace, appears, 1. From the word of God 


by Ezekiel, | (chap. xviii, 24.) When the righ- 


teous turneth away from His righteouſneſs, and 
Committeth iniquity, in his treſpaſs that he hath 
treſpaſſed, and in his fin that he hath finned, in 
them ſhall he die.“ SEL 
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as dy ing for his iniquity.” 


65351 


Do you object“, „This chapter relates wholly 
and ſolely to the Jewiſh church and nation?“ I 
anſwer, Prove this: till then 1 ſhall believe that 
many parts of it concern all mankind. 


If you ſay, 2. The righteouſneſs ſpoken of in 


this chapter, was merely an outward righteouſneſs, 
without any inward principle of grace or holineſs:“ 
I aſk, how is this conſiſtent with the gift verſe, 
„ Caſt away from you all your tranſgreſſions 
whereby ye have tranſgreſſed, and make you a new 
heart, and a new fpirit?” Is this a © merely out- 
ward righteouſneſs, without any inward principle 
of grace or holineſs ?”? 5 | 33 
Will you add, But admitting the perſon here 
ſpoken of to be a truly righteous man, what- is 
here ſaid is only a ſuppolition,” That I flatly 


deny, Read over the chapter again, and you will 


ſee the facts there laid down, to be not barely ſup- 

poſed, but expreſsly aſſerted. 
That the death here mentioned is eternal death, 

appears from the 26th verſe. | CLP 


„ When a righteous man turneth away from his 
righteouſneſs, and committeth iniquity, and dieth 
in them (here is temporal death) for his iniquity 


that he hath done he ſhall die.“ Here is death 
eternal, | "L's ö 

If you aſfert, “ Both theſe expreſſions ſignify the 
fame thing, and not two different deaths :*” you 
puta palpable force upon the text, in order to make 
the Holy Ghoſt ſpeak nonſenſe, | key 


« Dying in His ĩniquity om ſay) is the ſame thing 
"hen the text means thus, 


« When he dieth in them, he ſhall die in them,” 
A very deep diſcovery ! | | 


But you ſay, * It cannot be underſtood of eter- 


nal death: becauſe they might be delivered from 
it by repentance and reformation,” And why 


might they not by ſuch repentance as is men- 


dee a pamphlet, intitled, The Doctrine of the Saint's Final 
Perſeverance, aſſerted. and vindicated, . 


E 2 tianed 


B 


tioned in the giſt verſe, be delivered from eternal 


death; | 


But “ the whole chapter, you think has nothing 
to do with the ſpiritual and eternal affairs of men.“ 
] believe every impartial man will think quite the 
contrary, if he reads calmly either the beginning of 
it: „All ſouls are mine, ſaith the Lord God; the 
{ſoul that ſinneth, it ſhall die; (where I can by no 
means allow tliat by the death of the foul is meant 
only a temporal affliftion :) or the concluſion, “ Re- 
pent, and turn yourſelves from all your tranſgreſ- 
tons ; ſo iniquity {hall not be your ruin, Call away 
from you all your tranſgreſſions, whereby ye have 
tranſgreſſed, and make you a new heart, and a new 
ipirit, for why will ye die, O houſe of Iſrael ?“ 
It remains then, one who is righteous in the 
jadgment of God himſelf, may finally fall from 
grace, | e ee SEES 
LXX. Se condly, That one who is endued with 
the faith, which produces a good conſcience, may 
nevertheleſs finally fall, appears from the words of 
St. Paul to Timothy, (1 Tim. i. 18, 19,) War a 
good warfare, holding faith and a good conſcience, 
which ſome having put away, concerning faith 
have made ſhipwreck,” . | F 
Obſerve 1. Theſe men had once the faith that 
produces a good conſcience, which they once had, 
or they could not have put it away. 1 1 
Obſerve 2. They made ſhipwreck of the faith, 
which neceſſarily implies the total and final loſs 


0k 2046) | 


You object, © Nay, the putting away a good con- 
ſcience does not ſuppoſe they had it, but rather 


that they had it not.“ 


This is really ſurprizing. But how do you prove 


it? „ Why by Ads ili. 46, Where St. Paul ſays to 


the Jews, It was neceſſary that the word of God 
ſhould firſt have been ſpoken to you, But ſeeing 
ye put it from you lo, we turn to the Gentiles.” 


Here you ſee the Jews, who never had the goſpel, 


How ! 


are ſaid to put it away. 


(83 ) 


How! are you ſure they “never had, what they 
are here ſaid to put away? Not ſo. What they put 
away, it is undeniable they had till they put it away : 


namely, the word of God ſpoken by Paul and Bar- 


naa. This inſtance therefore makes full againſt 
you. It proves jult the reverſe of what you cited 
it for. ö 
But you object further, © men may have à good 
conſcience in ſome ſenſe, without true faith.“ | 
I grant it, in a reſtrained, limited ſenſe; but not 
4 good conſcience, ſimply and abſolutely ſpeaking, 
But ſuch is that of which the Apoſtle here ſpeaks, 
and which he exhorts Timothy to hold fajt. Ualels 


you apprehend, that the folding it faſt likewiſe 


rather {uppoles he never had it.“ 


« But the faith here mentioned means only the 
doctrine of faith,” I want better proof of this, 


It remains then, one who has the faith which pro- 


duces a good conſcience, may yet finally fall. 


LXXI. Thirdly, Thoſe who are grafted into the 


good olive-tree, the ſpiritual, inviſible church, 


may nevertheleſs finally fall. 


For thus ſaith the Apoſtle, „Some of the 
branches are broken off, and thou art graſted in 


among them, and with them partakeſt of the root 


and fatneſs of the olive-tree, Be not high-minded, 
but fear: if God ſpared not the natural branches, 
take heed leſt he ſpare not thee. : Behold the 
fe and ſeverity of God! on them which 
fell, ſeverity, but toward thee, goodneſs, if thou 
continue in his goodneſs: otherwiſe thou ſhalt be 
cut off, Rom. xi. 17, &c,” | 


We may obſerve here, 1. The perſons ſpoken | 


to, were actually engrafted into the olive-tree: 
2. This olive-tree is not barely the outward, 
_ viſible church, but the inviſible, conſiſting of holy 
believers. So the text, If the firſt- fruit be holy, 
the lump is holy and if the root be holy, /o' are the 
branches. And, becauſe of unbelief they were broken 
of, and thou. ſtandeſt by faith, 1 + 14 
[15 En 3. Theſe: 


B 


3. Theſe holy believers were {till liable to be 
cut off from the inviſible church, into which they 
were then gratied, 


4. Here 1s not the leaſt intimation of their being 
ever graſted in again. 

To this you object, 1.“ This olive- tree is not 
the inviſible church, but only the outward goſpel- 
church ſtate.“ You afferm this; and I prove the 
contrary : namely, that it is the inviſible church: 
for it „ conſiſts of holy believers, which none but 
the inviſible church does, 

You object, 2. The Jews who were beoken 
off, were never true believers in Chriſt,” 

1 am not ſpeaking of the Jews, but of thoſe 
Gentiles who are mentioned in the 22d verſe: 
whom St. Paul exhorts to continue in his goodneſs : 
otherwiſe, ſaith he, thou ſhalt be cut off, Now, I 
preſume, theſe were true believers in Chriſt, Yet 

they were {till liable to be cut . 

Lou aflert, 3. This is only a cutting off, from 
the outward church-ſtate.“ But how is this 
proved? So forced and unnatural a conſtruction, 
Tequires ſome argument to ſupport it. 

You lay, 4. There is a ſtrong intimation, that 
they ſhall 5 grafted in- again.“ No. Not that 
thoſe Gentiles, who did not continue in his goodneſs, 
mould be grafted in, after they were once cut off! 
I cannot find the leaſt intimation of this. But all 
Ifrael fall be Javed,” I believe they will: but this 
does not imply tlie re-ingrafting of theſe Gentiles, 

It remains then, that thoſe who are grafted into 
the ſpiritual, invitible church, _ neverthelefs 
finally fall. 

LXXII. Fourthly, Thoſe who are benekds of 
Chriſt, the true vine, may yet analy fall from 

race. 

For thus ſaith our bleſſed Lord himſelf, « I am 
the true vine, and my father is the huſbandman, 
Every branch in me that beareth not fruit, he taketh 
away. I am the vine, ye are the branches. If a 
man abide not in me, he is caſt forth as a wen 

an 
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and is withered, and men gather them, and cal 


them into the fire, and they are burned, John 


XV, 1, &c.“ | | 
Here we may obſerve, 1. The perſons ſpoken 

of, were in Chriſt, branches of the true vine: 

2. Some of theſe branches abide not in Chriſty 

but the father taketh them away.: 


9, The branches which abide not, are caſt forth, 7 


caſt out from Chriſt and his church, 


4. They are not only caſt forth, but withered, 


'conſequently never graſted in again. WF 
5, They are not only caſt forth, and withered, 
but alſo caft into the fire: And | 


6. They are burned, It is not poſſible for words 


more ſtrongly to declare, that thoſe who are 
branches of the true vine may finally fall. 

But this, you ſay, furniſhes an argument for, 
not againſt, the perſevering of the ſainis.““ 

Yes, juſt ſuch an argument for final perſever- 
ance, as the above cited words of St. Paul to 
Timothy, | | . 
But how do you make it out? Why thus, 
„ There are two ſorts of branches in Chriſt the 
vine: the one fruitful, the other unfruitful. The 
one are eternally choſen, and theſe abide in him, 
and can never withdraw away.“ Nay, this is the 


very point to be proved. So that you now, imme- 


diately and directly, beg the queſtion, _ 

The other ſort of branches are ſuch as are in 
_ Chriſt only by profeſſion : who get into churches, 
and lo are reckoned in Chriſt, and theſe in time 


wither away. Theſe never had any life, grace or 


fruitfulneſs from him.“ 9 
Surely you do not offer this by way of argu- 


ment! you are again taking for granted the very 


Point to be proved, 


But you will prove, that: © thoſe are branches in 


Chriſt, who never had any life or grace from him, 
. becauſe the churches of Judea and Thefſalonica are 


ſaid to be in Chriſt, though every individual memi- 
ber was not ſavingly in him,” I deny the conſe- 


quence, 
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quence, which can never be made good, unlefs you 


can prove, that thoſe very Zews or Thefſalontans who 


never had any life or grace from him, are neverthe- 
leſs ſaid by our Lord, to be branches in him. 


It remains, that true believers, who are branches. 


of the true vine, may nevertheleſs finally fall. 

LXXIII. Fifchly, Thoſe who fo effectually 
know Chriſt, as by that knowledge to have eſcaped 
the pollutions of the world, may yet fall back into 
thoſe pollutions, and periſh everlaſtingly. 

For thus ſaith the Apoſtle Peter, IF after they 
have eſcaped the pollutions of the world, through the 
knowledge of the Lord and Saviour Jeſus Chriſt, (the 


only poſſible way of eſcaping them) they are 


entangled again therein and overcome, the latter end 
ig worſe with them than. the beginning, 2 Pet, ii. 
20, 22, | | 

But you ſay, 1. Their knowledge was not an 
experimental knowledge.” And how do you prove 
this? «Becauſe had it been ſuch, they could not 


have loſt it,” You are begging the queſtion again. 


You ſay, 2. Eſcaping the pollutions of the world, 
ſignifies no more than an outward reformation.” 
How prove you that? you aim at no proof at all. 
But he that will grant it, may. LETS 0 | 

You ſay, 3. Thele perſons never had any 
change wrought upon them. lhey were no other 
than dogs and ſwine, not only before and aſter, 
but even while they outwardly abſtained from 
groſs enormities,” 50 W 

I grant, that before and after that time, during 
which they eſcaped the pollutions of the world, (or, 
as St. Peter words it in his former epiltle, the cor- 
ruption that is in the world] they might well be 


| termed either dogs or ſwine, for their groſs 


enormities. But that they deſerved ſuch an appel- 


lation during that time, I cannot grant without 


ſome proof. WF e ETA 4 | 

It remains, that thoſe who by the inward know- 
ledge.of Chriſt, have eſcaped the pollutions of the 
world, may yet fall back into thole pollutions, and 


periſh everlaſtingly, | 
F 3 s : LXXIV. Sixtbly, 


e 


L XXIV. Sixthly, Thoſe who ſee the light of 
the glory of God in the face of Jeſus Chriſt, and 


oho have been made partakers of the Holy Ghoſt, 


of the witneſs, and the fruits of the Spirit, may 
nevertheleſs ſo fall from God, as to periſh ever- 
laſtingly. | 

For thus ſaith the writer to the Hebrews,—* It 
is impoſſible for thoſe who were once enlightened, 
and have taſted of the heavenly gift, and were 
made partakers of the Holy Ghoſt—lf they fall 
away, to renew them again to repentance ; ſeeing 
they crucify to themſelves the Son of God afreſh, 
and put him to an open ſhame.”” + 

Muſt not every unprejudiced. perſon ſee, the 
expreſlions here uſed ate lo ſtrong and clear, that 
they cannot without groſs and palpable wreſting, 
be underſtood of any but true believers? | 

But the Apoſtle makes only a ſuppoſition, “ 7 
thiy' hell Fall away,” OOF: | 
Ihe Apoſtle makes no ſuppoſition at all. There 


is no if in the original. The words are, Adv Te; 


art PuloJuragmmxzs rp H . That is in plain 
Engliſh, It is impoſſible to renew again unto repens 


tance, thoſe who were once enlightened, and have 


fallen away.”; = 4 OLI | 

„% No. The words in the original lie literally 
thus. It ts impoſſible for thoſe who were once in- 
lightened—and they falling away, to renew them 
again unto. repentance that is, ſhould they fall 
away, which is in plain Engliſh, If they fall 
away. Pp „ | | : 

Excuſe me for ſpeaking plain Engliſh here, 


Shall a man lie for God? Either you or I do; for 


I flatly aver, (and let all that underſtand Greek 
Judge between us) that the words in the original 


do not lie literally thus. And they falling away, 


(if ſo, they muſt be xa; nafanmolag, in the preſent 
tenſe ; not «as mapereoorla, in the indefinite) but 
that they are tranſlated, And have fallen away ; as 
literally as the 'Engliſh tongue will bear, 
n n Therefore 


— * 8 A - 
8 — —zE 


. 


Thereſore here is no f in the caſe, no fuppo- 
| rx" at all, but a plain declaration of matter of. 
act. 

LXXV. But why do you imagine theſe per- 
ſons were truly believers ?“ Becauſe all the ex- 
preſſions in their eaſy, natural ſenſe, imply it. 

They were once enlightened : an expreſſion fa- 
miliar with the Apoſtle, and never by. him applied 
to any but believers, So the God of our Lord Jeſus 
Chriſt, give unto you the ſpirit of wiſdom and reve 

lation — Ihe eyes of your underſtanding being enlight- 
ened, that ye may know what is the hope of his calling 
And what is the exceeding greatneſs of his glory, to 
us ward that believe, Eph, 1. 17, &c. So again, God, 
who commanded the light to ſhine out of darkneſs, hath 
ſhined in our hearts, to give the light of the know- 


them together, (Acts ii. 38.) Be baptized for the 
remiſſion of fins, and ye ſhall receive the gift of the |} 

Holy Ghoſt. Whereby the love of God was ſhed 
abroad in their hearts, with all the other fruits of 

the Spirit, „ FIG 
The expreſſion, they had taſted of the heavenly 
gift is taken from the Pſalmiſt, Tafte and ſee that the 
Lord is good, As if he had ſaid, Be ye as aſſured 
of his love, as of any thing you ſee with your eyes. 
And let the aſſuranee thereof be ſweet to your ſoul, 

Ads honey is to your tongue. . 
But this means only, they had ſome notions of 
remiſſion of ſins and heaven, and ſome deſires after 
them. And they had received the eue 
8 | | gifts 


bi ledge of the glory of God in the face of Jeſus Chriſt, 
ik ü 2 Cor. iv. 6. e pe 8 | 

3h : «© Nay, they were enlightened, means only, they 
— were baptized ; or knew the docttines of che, goſpel.“ 
1 - I cannot believe this, till you bring me a few 
| ö paſſages from St. Paul's writings, wherein that 
105 expreſſion is evidently taken in either of theſe 
if Canlks. | on © 
* Again. They had taſted of the heavenly th 
. (emphatically ſo called) and were made partaker 
0 ef the Holy Ghoſt. So St. Peter likewiſe couples 


( 59 ) 
gifts of the Holy Ghoſt.” This you afirmed ; but 
without any colour of proof. 6 
It remains, that thoſe who fee the light of the 
glory of God, in the face of Jeſus Chriſt, and who 
have been made partakers of the Holy Ghoſt, 


Bt 
3 
1 * or # 


. of the witneſs and the fruits of the Spirit, may 

d nevertheleſs ſo fall from God, as to periſh ever- 

4 la{lingly, | ; CEA 

b, + LXXVI. Seventhly, Thoſe who live by faith, 

. may yet fall from God and periſh everlaſtingly. 

- For-thus faith the Apoſtle, The juſt all live by 

o | faith ;; but if any man draw back, my ſoul ſhall have | 

„ vo flegfure in him, Heb. x. 38. The juſt, (the juſti- 1 

h fed perſon, of whom only this can be ſaid) ſhall ve 1 

— faith, even now ſhall live the life which is hid i 

„ with Chriſt in God; and if he endure unto the | 
end, ſhall live with God for ever, But if any man i 

* draws back, ſaith the Lord, my ſoul ſhall have no 4 

15 © pleaſure in him: that is, 1 will utterly caſt him off, 

n and accordingly the drawing back here ſpoken of, | 

t is termed in the verſe immediately following, 

: drawing bach to perdition. 1 5 

| & But the perſon ſuppoſed to draw back, is not 

4 the ſame with him that is ſaid to live by faith.“ 

aq Had the text been fairly tranſlated, there had 

g been no pretence for this objettion, For the oti- 

4 ginal runs thus: O e en wiege Cnet vas fav 

2 vod Nr If O A., the Juſt man that lives by 

4 faith (lo the expreſſion neceſſarily implies, there 

f being no other nominative to the verb) draws back, 


my ſoul ſhall have no 1 in him. | 
+ + * But your tranſlation too is inaccurate,” Be 
pleated to thew me wherein? „ 
1 grant he may draw back: and yet not draw 
back to perdition.“ But then it is not the drawing 
back which is here ſpoken of. 
+ However here is only a ſuppoſition, which li 
proves no fact.“ I obſerve you take that as a gene- ; 
ral rule, ſuppoſitions prove no facts. But this is 
Not true, They do not always: but many times 
they do, And whether they do or no in a 18 
1 cular 
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believeth in him to the end ſhall never die. 
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cular text muſt be judged from the nature of the 


ſuppoſition, and from the preceding and following 1 


words. . dro 


« But the inſeiting any man into the text, is 
agreeable to the grammatical conſtruttion of the 
words.“ This I totally deny, There is no need 
of any ſuch inſertion. The preceding nominative | 


ſuffices. BY 

gut one that lives by faith, cannot draw back, 

& For whom he juſtified, them he alſo glorified,” 
"This proves no more, than that all who are glo. 
% Nay, but St. Paul lays, ye are dead; and your 

life is hid with Chriſt in God, When Chriſt who is our 


Life ſhall appear, then ſhall ye alſo appagr with him in 


glory.” „ 18 
Moſt ſure, if you endure to the end, Whofoever 


— 


LXXVII. But, to come more home to the 


point. I ſay, this text is ſo far, from militating 
_ againſt perſeverance, that it greatly eſtabliſhes it.“ 


You are very unhappy in your choice of, texts 


to eſtabliſh this doctrine, Two of which eſtabliſh 


it juſt as this does, as we have ſeen already. Now 


pray let us hear, how you prove perſeverance from 


this text? _ my TE EET | 
Very eaſily. Here are two ſorts, of perſons 


mentioned; he that lives by faith, and he that 


draws back to perdition,”  ___ * 
Nay, this is the very queſtion. I do not allow 


that two perſons are mentioned in the text, I have 
. ſhewn, it is one and the ſame perſon, who once 


lived by faith and afterwards draws back. 
Yet thus much I allow; two ſorts of believers 


are in the next verſe mentioned; ſome that draw 
back, and ſome that perſevere. And J allow, the 
' apoſtle adds, Ve are not of them who draw back unto 


perdition. But what will you infer from thence! 


This is fo far from contradicting what has been ob- 
_ ſerved before, that it manifeſtly confirms it, It is 
2 farther proof, that there are thoſe who draw back 


. | unto 
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1 
unto perdition, although thele were not of that 
number. 3 | : | 
« I muſt {till aver, that the text is rightly tranſ- 
Jated : which I prove thus. 1 5 
The original text (Hab. ii. 4.) runs thus, Be- 
hold his ſoul who is lifted up 1s not upright in him, 
but the juſt ſhall live by his faith, 
« This the Seventy render, E vroriAnlai wn 
euJoxes n Wuxn 48 ev Hi oO MN - e Ti5twe we CH. 
Fa man draw back, my ſoul hath no pleaſure in him. 
But the juſt ſrall live by my Faith. (i. e. faith in 
me. 
0 Now here the man in the former clauſe who 
draws back, is diſtinguiſhed from him in the fol- 
lowing clauſe, who lives by faith, _ | 
© But the Apoſtle quotes the text from this tran- 
Nation,” | LD | | 
True; but he does not «diſtinguiſh the man in 
the former clauſe who draws back, from him in 
the latter who lives by faith.“ So far from it, that 
he quite inverts the order of the ſentence, placing 
the latter clauſe of it firſt, And by this means 
it comes to paſs, that although in tranſlating this 
| text from the Septuagint, we mult inſert à man, 
(becauſe there is no nominative procecing) yet in 
tranſlating it from the Apoſtle, there is no need or 
* for inſerting it, ſeeing « %a©@- ſtands juſt 
eſore. | x 
Therefore ſuch an inſertion is a palpable violence 
to the text: which conſequently is not rightly 
tranſlated, | 3 
It remains, that thoſe who live by faith, may 
yet fall from God and periſh everlaſtingly. 
LXXVIII. Eighthly, thoſe who are ſanctified b 
the blood of the covenant, may ſo fall as to periſh 
everlaſtingly, CY „ 
For thus again faith the apoſtle: „If we fin wil 
fully, after we have received the knowledge of the 
truth, there remaineth no more ſacrifice for fin; 
but a certain fearſul looking for of judgment and 
fiery Pts: WED ſhall devour the adverſa- 
| | ries. 


( 62 ) 
ries. He that deſpiſed Moſes* Law died without 


mercy under two or three witneſſes; of how much 
forer puniſhment ſhall he be thought worthy, who 
hath trodden under foot the Son ot God, and hath 
counted the blood of the covenant, wherewith he 
was ſanctified, an unholy thing.“ | i 

It is undeniably plain, 1. That the perſon men- 
tioned here was once ſanctified by the blood of the 
covenant: 2. That he afterward, by known, wilful 
fin, trod under foot the Son of God: and g. That 
he hereby incurred a forer puniſhment than death, 
namely, death evertzſting, 

* Nay, the immediate antecedent to the relative 
he, is the Son of God. Therefore it was he, not 
the apoſtate, who was ſantiified, (ſet apart for his 
prieltly olſice) by the blood of the covenant,” 

Either you forgot to look at the original, or your 
memory fails, The Son of God is not the imme- 
diate antecedent to the relative ke, The words run 
thus: „Of how much ſorer puniſhment ſhall he be 


thought worthy, who hath trodden under foot the 


Son of God, «as To aiye Th; abr; owe nynonyueD, 
Ev 9 1916091 You ſee nyncaniO, not vi, is the 
immediate antecedent to the relative he. Conſe- 
quently it is the apoſtate, not the Son of God, who 
is here ſaid to be fanctified. | 

« If he was ſandtified, yet this cannot be under- 
ſtood of inward ſanctification. Therefore it mult 
mean, either, that he ſaid he was ſanctified: or 
that he made an outward profeſſion of religion,” 

Why cannot the word be underſtood in its pro- 
per, natural ſenſe, of inward ſanctification p 

5 Becauſe. that is by the Spirit of God.“ From 
this very conſideration it appears, that this muſt be 
underſtood of inward ſanctification; for the words 
immediately following are, and hath done deſpite 
unto the Spirit of grace, even that grace, whereby 
he was once ſanctiſied. 5 

It remains, that thoſe who are ſanctified by the 
blood of the covenant, may yet periſh everlaſtingly. 

I. XXIX: If you imagine theſe texts are not ſut- 
ficient to prove that a true believer may — 
: all, 
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fall, I will offer a few more to your conſideration, 
which I would beg you to weigh farther at your 
le iſure. „ | | 

Mat, v. 13, „ Ye (Chriſtians) are the ſalt of the 
earth, But if the ſalt have loſt its ſavour, where- 
with ſhall it be ſalted? It is thenceforth good for 
nothing, but to be caſt out, and trodden under foot 
of men,” 3 | 

Chap. xii. 43,“ When the unclean Spirit goeth 
out of a man (as he does out of every true believer) 
he walketh through dry places, ſeeking reſt, and. 

| findeth none. Then he ſaith, I will return—and 
he taketh with him ſeven other ſpirits—and they 
enter in, and dwell there, And the laſt ſtate of 

that man is worſe than the firſt,” . 

Chap. xxiv. 10, &c. * And then ſhall many be 
offended—and the love (toward God and man) of 
many ſhall wax cold, But he that ſhall endure to- 
the end, the ſame ſhall be ſaved,”  _ 

Ver. 45, &c. Who then is a faithful and wiſe 
ſervant, whom his Lord hath made ruler over his 
houſhold ?P—But if that evil ſervant (wiſe and faith- 
ful as he was once) ſhall begin to ſmite his fellow- 
ſervan!s—the Lord ſhall cut him aſunder, and ap- 
Point him his portion with the hypocrites,” apoſ- 
ates being no better than they. 5 

Luke xxxiv. ' Take heed to yourſelves (ye that 
believe) leſt at any time your heart be overcharged 
with cares of this life, and fo that day come upon 
you unawares,” Plainly implying, that otherwiſe 
they would not be accounted worthy to ſtand before 
the Son of man. . 

John v. 16, Sin no more, leſt a worſe thing 
(than any temporal evil) come unto thee,” 

Chap. viii. 31, 32, „If ye continue in my word, 
then are ye my dilciples indeed, And ye ſhall 
know the truth, and the truth ſhall make you free.“ 

1 Cor. ix. 27, © I keep my body under—leſt by 
any means, when I have preached to others, I 
myſelf ſhould be a caſt- away.“ 

E 2 1 Cor. 
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1 Cor. x. 3, &c. © Our fathers did all eat the 
ſame ſpiritual meat, and did all drink the ſame ſpi- 
ritual drink (for they drank of that ſpiritual rock 
that followed them, and that rock was Chriſt.) 
But with many of them God was not well pleaſed; 
for they were overthrown in the wilderneſs — 
Now thele things were for our examples —Where- 
fore let him that thinketh he ſtandeth, take heed 
Jeſt he fall.“ 8 

2 Cor, vi. 1, © We there fore, as workers toge- 
ther with him, beſeech you, that ye receive not the 
grace of God in vain,” But this were impoſlible, 
if none that ever had it, could periſh, | 

Gal. v. 4, © Ye are fallen from grace.“ 

Chap. vi. 9, © We ſhall reap, if we fai 
Therefore we [hall not reap, if we do. 
Heb. 1ii, 4, ++ We are made partakers of Chriſt, 
if we hold the beginning of our confidence ſted- 
taſt unto the end,” „ 3 

2 Pet. iii. 17, © Beware, leſt ye alfo being led 
away with the error of the wicked, fall from your 
own ſtedfaſtneſ. “ : | 

2 John 8, « Look to yourſelves, that we loſe 
not the things which we have wrought,” _ 

| Rev. iii. 11, Hold that faſt which thou haſl, 
that no man take thy crown.” And to conclude, 
So likewiſe ſhall my heavenly father do alſo 
unto you, if ye from your hearts forgive not every 
one his brother their treſpaſſes, Mat. xvii. 33. 
So! How? He will retraft the pardon he had 
given, and deliver you to the tormentors, 

LXXX, Why then you make ſalvation con- 
ditional,” I make it neither conditional nor un- 
conditional? But I declare juſt what I find in the 
Bible, neitker more nor leis; namely, that it is 
bought for every child of man, and attually given 
to every one that believeth. If you call this con- 
ditional ſalvation, God made it fo from the begin- 
ning of the world: and he hath declared it ſo to be, 

at ſundry times, and in divers mannets ; of ns by 
| | - Oles 


nt not,” 
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Xloſes and the Prophets, and in latter times by 
Chriſt and his Apoſtles, 

« Then I can never be ſaved; for I can perform 
no conditions; fer I can do nothing.“ No, nor I; 
nor any man under heaven, —without the grace of 
God. But 1 can do all things through Chriſt ſtrengtſi 
enins me. So can you. So can every believer. 
And he has ſtrengthened, and will ſtrengthen you 
more and more, if you do not wilfully reſiſt, till 
you quench his Spirit, | t 

LXXXI, « Nay, but God muſt work zrref/*:6/y 
in me, or I ſhall never be ſaved.” Hold! confider 
that word, You are again advancing a dectrine 
which has not one plain, clear text to ſupport it. 
I allow, God may poſſibly, at ſome times, work ir- 
' relitibly in me fouls; I believe he does. But can 
you infer hence, that he always works thus in all 
ihat are ſaved! Alas, my brother, what kind of 
concluſion is this? and by what ſcripture will you 
prove it?* Where, I pray, is it written, that none 
are ſaved but by irreſiſtible grace? By almighty 
orace, I grant; by that power alone, to which all 
things are poſſible. But ſhew me any one plain 
ſcripture for this, That “ all laving grace is irre- 
ſitlible.“ . 

LXXXII. But this doctrine is not only unſup— 
ported. by ſcriptme. It is flatly contrary thereto. 

How will you reconcile it (to inſtance in a very. 
few.) with the following texts? 8 

Mat. xxii. 3, &c. „ He ſent to call them, and 
they would not come,” 5 SG 

Mark vi. 5, © He could do no mighty works 
there, becaule of their unbelief.“ 

Luke v. 17, © They were Phariſees, and the 
power of the Lord was preſent to heal them.“ Ne- 
vertheleſs they were not healed in fa@, as the 
words immediately following ſhew. 

Luke vii. 29, * The Phatiſeces and Lawyers made 
void the counſel of God, againſt themſelves,” | 

Luke xiii, 34, © O Jeruſalem, Jeruſalem, how 
often would I have gathered thy children, and ye 
would not,” | e 
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I Cor. x. 3, &c, © Our fathers did all eat the 
ſame ſpiritual meat, and did all drink the ſame ſpi- 


ritual drink (for they drank of that ſpiritual rock 
that followed them, and that rock was Chriſt.) 


But with many of them God was not well pleaſed; 
for they were overthrown in the wilderneſs — 
Now thele things were for our examples —Where- 
fore let him that thinketh he ſtandeth, take heed 
Jeſt he fall.“ | 
2 Cor, vi. 1, © We therefore, as workers toge- 
ther with him, beſeech you, that ye receive not the 
grace of God in vain,” But this were impoſſible, 
if none that ever had it, could periſh, _ 
Gal. v. 4, * Ye are fallen from grace.“ 
| Cop; vi. 9, © We ſhall reap, if we faint not.“ 
Therefore we ſhall not reap, if we do, | 
Heb. 111i, 4, ++ We are made partakers of Chriſt, 
if we hold the beginning of our confidence ſted- 
taſt unto the end,” | | 4 
2 Pet. iii, 19, © Beware, leſt ye alfo being led 
away with the error of the wicked, fall from your 
2 John 8, « Look to yourſelves, that we loſe 
not the things which we have wrought.” | 
Rev. iii. 11, „Hold that faſt which thou haſt, 
that no man take thy crown.” And to conclude, 
So likewiſe ſhall my heavenly father do alſo 
unto you, if ye from your. hearts forgrve not every 
one his brother their treſpaſſes, Mat. xvili. 33. 
So! How? He will retract the pardon he had 
given, and deliver you to the tormentors. 
LXXX, Why then you make ſalvation con- 
ditional,” IT make it neither conditional nor un- 
conditional? But I declare juſt what I find in the 
Bible, neitker more nor leis; namely, that it 1s 


bought for every child of man, and actually given 


to every one that believeth. If you call this con- 
ditional ſalvation, God made it fo from the begin- 
ning of the world: and he hath declared it fo to be, 


at ſundry times, and in divers mannets ; of old by 


Moſes 
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Xloſes and the Prophets, and in latter times by 
Chriſt and his Apoſtles. 

« Then I can never be ſaved; for I can perform 
no conditions; fer I can do nothing,” No, nor I; 
nor any man under heaven, —without the grace of 


God. But J can do all things through Chriſt firength- 


ening me, So can you. So can every believer. 
And he has ſtrengthened, and will ſtrengthen you 
more and more, if you do not wilfully reſiſt, till 
You quench his Spirit. 5 

LXXXI, « Nay, but God mult work trref/rbly 
in me, or I ſhall never be ſaved.” Hold! confider 


that word. You are again advancing a dectrine 


which has not one plain, clear text to ſupport it. 
I allow, God may poſſibly, at ſome times, work ir- 
reſiſtibly in fome fouls, I believe he does, But can 
you infer hence, that he always works thus in all 
i hat are ſaved! Alas, my brother, what kind of 
concluſion is this? and by what ſcripture will you 
prove it?* Where, I pray, is it written, that none 
are ſaved but by irreſiſtible grace? By almighty 
grace, I grant; by that power alone, to which all 
things are poſſible. But ſhew me any one plain 
ſeripture for this, That all ſaving grace is irre- 
ſiitible,”” | es 

LXX XII. But this doctrine is not only unſup- 


ported. by ſcripture, It is flatly contrary thereto. 


How will you reconcile it (to inftence in a veiy 


few.) with the following texts? 


Mat. xxii. g, &c. lle ſent to call them, and 


they would not come,” 


Mark vi. 5, „ He could do no mighty works 
there, becaule of their unbelief.” 

Luke v. 17, © They were Phariſees, and the 
power of the Lord was preſent to heal them.“ Ne- 
vertheleſs they were not healed in fact, as the 
words immediately following ſhew. 285 

Luke vii. 29, * The Phatiſecs and Lawyers made 
void the counſel of God, againſt themſelves,” 

Luke xiii, 34, „0 Jeruſalem, Jeruſalem, how 
often would I have gathered thy children, and ye 
would not,” | | 
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John vi. 6g, &c. * It is the Spirit that quick- 
eneth; the words that I ſpeak unto you, they are 
Spirit. But there are ſome of you that believe not.“ 
Therefore that Spirit did not work irreſiſtibly. | 
Acts vii. 41, © Ye do always reſiſt the Holy 
Ghoſt: as your fathers did, ſo do ye.“ | 
Chap. iii. 46, © Ye put it from you, and judge 
yourſelves unworthy of eternal life.” 
Heb. iii. 8, While it is called to-day, harden 
not your heart.“ | 
Ibid, ver. 12, © Take heed left there be in any of 
you an evil heart of unbelief, departing from the 
living God, | 
Hieb. xii, 25, © See that ye refuſe not him that 
ſpeaketh, _ 1 8 
LXXXIII. I do but juſt give you a ſpecimen of 
the innumerable ſcriptures which might be pro- 
duced on this head. And why will you adhere to 


an opinicn not only unſupported by, but utterly 


contrary both to reaſon and ſcripture? Be pleaſed 
toobſerve here alſo, that you are not to conſider the 
doctrine of irreſiſtible grace by itſelf, any more than 
that of conditional ie Von, or final perſeverance : 
but as it ſtands in connexion with unconditional 
reprobation, that mill ſtone which hangs about the 
neck of your whole hypotheſis. 3 
Will you fay, I adhere to it, becauſe of its uſe- 
fulneſs?”” Wherein does that uſefulneſs lie? It 


_ exalts God, and debaſes man.“ In what ſenile 
does it exalt God? God in himſelf is exalted above 


all praiſe, Your b e therefore 1 ſuppoſe is 
this : it diſplays to others how highly he is exalted, 
in juſtice, mercy, and truth. But the direct con- 


trary of this has been ſhewn at large: it has been 


ſhewn by various conſiderations, that God is not 
exalted, but rather diſhonoured, and that in the 
higheſt degree, by ſuppoling him to deſpiſe the 
work of his own hands, the far greater pait of the 


Touls-which he hath made, And as to the debaſing 


man; if you mean, © This opinion truly humbles 
the men that hold it,“ I fear it does not; I have 
| . . not 


i 97-1 . 
not perceived (and I have had large occaſion to 
make the trial) that all or even the generality 
them that hold it, are more humble than other 
men. Neither, I think, will you lay, that none are 
humble, who hold it not: ſo that it is neither a 
neceſſary nor a certain means of humility, And if it 
be lo ſometimes, this only proves that God can 
bring good out of evil. | 

LXXXIV. The truth is, neither this opinion 
Nor that, but the love of God humbles man, and 
that only. Let but this be ſhed abroad in his heart, 
and he abhors himſelf in duſt and aſhes. As ſoorr 
as this enters into his ſoul, lowly ame covers his 
face, That thought, what is God? what hath he 
done for me ? is immediately followed by, what 
am I? and he knoweth not what to do, or where 
to hide, or how to abaſe himſelf enough, before the 
great God of love, of whom he now knoweth, 
that as his majeſty is, fo is his mercy. Let him 
who has felt this, (whatever be his opinion) ſay 
whether he could then take glory to himſelf? whe— 
ther he could aſcribe to himlelf any part of his ſal- 
vation, or the glory of any good word or thought p. 
Lean then, who will, on that broken reed for 
NP but let the love of God humble my 
ow! | | 

LXXXV, © Why this is the very thing which 
recommends it. This dof&rine makes men love- 
God.“ I anſwer as before: accidentally. it may; 
becauſe God can draw. good out of evil. But you 
will not ſay, all who hold, it, love God: ſoit is no 
certain means to that end. Nor will you ſay, that 
none love him who hold it not. Neither there fore 
is it a neceſſary means, But indeed when you talk at- 
all of its + making. men love God,“ you know not 
what you do. You lead men into more danger than 
you are aware of. You almoſt unavoidably lead 
them into reſting on that opinion: you cut them. 
off from a true dependanee on the fountain of 
living waters, and ſtrengthen them in hewing to 

5 themſelves 
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themſelves broken ciſterns, which can hold no 
water. | x | | | 
LXXXVI. This is my grand objection to the 
doctrine of reprobation, or (which is the ſame) 
unconditional election. That it is an error I know; 
becauſe if this were true, the whole ſcripture muſt 
be falſe, But it is not only for this, becauſe it is an 
error, that I fo earneſtly oppoſe it, but becaule it is 
an error of ſo pernicious conſequences to the ſouls 
of men; becaule it directly aud naturally tends to 


hinder the inward work of God in every ſtage 


LXXXVII, Forinſtance. Is a man careleſs and 
unconcerned? utterly dead in treſpaſſes and fins? 
Exhort him then (ſuppoſe he is of your own opi— 
nion) to take ſome care of his immortal foul, I 
take care, ſays he! what fignifies my care? why, 
what muſt be, mn/t be, If I am ele@, I muſt be 
faved: and if I am not, I muſt be damned.” 
And the reaſoning is as juſt and ſtrong, as it is 
obvious and natural, It avails not to ſay, “men 
may abuſe any dothine,” So they may, But this 
is not abuſeng yours, It is the plain, natural wje of 
it, The premiſes cannot be denied (on your 
ſcheme) and the conlequence is equally clear ard. 
undeniable, Is he a little ſerious and thoughtfut 
now and then, though generally cold and luke- i 
warm? pieſs him then to ſtir up the gift that 
is in him, to work out his own ſalvation with 
fear and trembling, Alas, ſays he, what can 
I do? you know man can do nothing. If you 
reply, but you do not dere falvation, You are 
not willing to be ſaved. It may be ſo, ſays 
he, but God ſhail make me willing in the day 
of his power. So, waiting for irreſiſtible grace, 
he falls faſter aſleep than ever. See him again, 
when he thoroughly awakes out of ſleep; when 
in ſpite of his principles, fearfulneſs and trem-_ 
bling are come upon him, and an horrible dread: 
hath overwhelmed him,. How then will you _ 
* Ls ort 
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( 69 ) 
fort him that is wellknigh ſwallowed up of over- 


much ſorrow ? If at all, by applying the promiſes 
of God. But againſt theſe he 1s fenced on every 


: | fide, Thele indeed, ſays he, are great and precious 


promiſes, But they belong to the elett only, 
Therefore they are nothing to me, I am not of 
that number. And I never can be: for his decree 
is unchangeable. Has he already taſted of the good 
word, and the powers gf the world to come? 
being juſtified by faith hath he peace with God? 
then fin hath no dominion over him. But by and 
bye, conſidering he may fall foully indeed, but 
cannot fall finally, he is not ſo jealous over him- 
ſelf as he was at firſt, he grows a little and a little 
ſlacker, till e'er long he falls again into the fin, 
from which he was clean eſcaped. As ſoon as you 
perceive he is entangled again and overcome, you 
apply the ſcriptures relating to that ſtate, You 
conjure him not to harden his heart any more, leſt 
his laſt ſtate be worſe than the firſt, © How can 
that be, ſays he? once in grace always in grace; 
and I am ſure I was in grace once, You ſhall 


never tear away my ſhield.” So he fins on, and 


ſleeps on, till he awakes in hell, | 

LXXXVIII. The obſerving theſe a 
examples day by day, this dreadful havock, whic 
the devil makes of ſouls, eſpecially of thoſe who 
had begun to run well, by means of this antiſcrip- 
tural doctrine, conſtrains me to oppoſe it from the 
{ame principle, whereon I labour to fave ſouls from 
deſtruction. Nor is it ſufficient to aſk, are there 
not allo many who wreſt the oppoſite doctrine to 
their own deſtrution? If th&re are, that is nothin 
to the point in queſtion; for that is not the dals 
here, Here is no wreſtling at all: the doctrine of 
abſolute predeſtination naturally leads to the 
chambers of death. | | | 

Let an inſtance in each kind be propoſed, and 
the difference is ſo broad, he that runneth may. 
read it, I ſay, „Chriſt died for all. He taſted 
death for every man, and he willeth all men oy 
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be ſaved.” O, ſays an hearer, then I can be 
ſaved; when I will; ſo I may ſafely ſin à little 
longer.“ No, this is no conſequence from what 
I faid: the words are wreſted, to infer what does 
not follow. You ſay, * Chriſt died only for the 
elect: and all theſe muſt and ſhall be ſaved, 
O, ſays an hearer, then if I am one of the elect. 
I muſt and ſhall be ſaved, Therefore I may ſafely 
fin a little longer; for my ſalvation cannot fail.” 
Now this is a fair conſequence from what you ſaid: 
the words are not wreſted at all. No more is in- 
ferred than what plainly and undeniably follows 
from the premiſes, And the very ſame obſerva- 
tion may be made, on every article of that doctrine. 
Every branch of it, as well as this (however the 
wiſdom of God may ſometimes draw good out of it) 
has a natural, genuine tendency, without any 
wreſting, either to prevent or obſtruct holinefs, 
LXXXIX, Brethren, would ye lie for the cauſe 

of God? lam perſuaded, ye would not. Think then 
that as ye are, ſo am I: I ſpeak the truth, beſore 
God, my judge : not of thoſe who were trained up 
therein, but of thoſe who were lately brought over 
to your opinion. Many of theſe have I known, 
but I have not known one in ten of all that num- 
ber, in whom it did not ſpeedily work ſome of the 
above-named effects, according to the ſtate of 
ſoul they were then in. And one only have | 
known among them all, after the cloſeſt and moſt 
impartial obſervation, who did not evidently ſhew, 
within one year, that his heart was changed, 'not 
for the better, but for the worſe. | 1 
XC. I know indeed, ye cannot eaſily believe 
this. But whether ye believe it or no, you believe, 
as well as J, that without holineſs, no man ſhall 
ſee the Lord. May we not then, at leaſt, join in 
this, in declaring the nature of inward holineſs, and 
teſtilying to all the neceſſity of it? May we not 
all thus far join, in tearing away the broken reeds 
where0.1 ſo many reſt, with out either in vard or 
outward holineſs, and which they idly truſt will 
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ſupply its place? As far as is poſſible, let us join 


in deſtroying the works of the devil, and in 
ſetting up the kingdom of God upon earth, in 


promoting righteouſneſs, peace, and joy in the 


Holy Ghoſt. 


Of whatever opinion or denomination we are, 
we muſt ſerve either God or the devil. If we ſerve 
God, our agreement is far greater than our. dif- 
ference, Therefore, as far as may be, ſetting aſide 
that difference, let us unite in deſtroying the works 
of the devil, in bringing all we can, from the 
power of darkneſs, into the kingdom of God's 
dear Son, And let us aſſiſt each other to value 
more and more the glorious grace whereby we 
ſtand, and daily to grow in that grace and in the 
knowledge of our Lord Jeſus Chriſt, 


— 


— 2 57 
e FT APY 
T5 WEI 7 5 e 
— 6 $ . * 
le l, e, Al 
7 . 


7 | 
XA”. CORES 


. 


ee, eee. 


* 


